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Lecture #5

s Wemesr s Medieval theough today

Talmudico abthitudes toward women Formed most of Sthe Jewlsh
culture thro the Middle ages.
while women were usually cherished in private and treated

with respect in public thelr legsl, religlous and social status

by Lhe grealt scholar Madimonides whern he Lumped

Wl 85 o

them dnto the catagoery "women and the ignorant.”

the Jewish mysticsl oovemnsnt of the middle ages the

at athers is s female sspect to divinity (Uhe

Bhekinah) , and the folklore, which was influenced by this has

macie suoh [rak™ e 1ls GRE LD MOCHT A 8 METT o WOMaEr .

o the sun and moon.

ordginal iy, bobh sedes were sgual, as we

the moon ﬁimihiﬁhmm"-wmmﬁm 1o

autonomy, and the shekinah went into exile.

when redemption comnes, the Shekinah will retuwrn, and woman

wi l ]l &g

sl e sgual too mer.

attracted to the feminine, it was

Tho the kabbslists wer
centered on study, as the Talmwd was, s women cowld participate
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view of human natw e was that it K

asm owell, the Rabbalis

oth female and male asg i o ohins

pzb s, --a sort of win and vang s
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wltimately it was the female side that was liable to demonic




influences, so many Habbbalists taught that women are more cruel

than men, less creative and intelligent.

Hasidism, the devotional or pi@tigtic movemant which arose in
éastern Ewrope in the 18th centwry, on the swurtface seems to have
offered Jewish women a more satisefying spirituality, as the
bhalkti religions did for women in Indis.
it featuwred an ardent flow of feelings, centered on love of

God and on joy-

Hisidiem did not challenge the basic values and ideas,
however, and so the three blessings that dominated late medievsl

and early madern Jewish life continued to be Torah, marriage, and

gocd desds, the latter two defining women’s orbit.

Btepe to incresase the participation of women within public
religious life were first undertaken by the leaders of the reform
movement in 19th century Germany.

1844, in an eftfort to reinterpret
he principles of Jdudalism in accordance with the spirit of
modernity, maintained that "it is a sacred duty to express most

emghatically the complete religious equality of the female sex."
although a rmumber of liberalizing measuwres were undertaken,
it was ot until 1978 that a womsn was forst ordained from a

Reform rabbinical seminary.

oliege ordained its first
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crdination.

because the traditional view of women in religious life, which
made them enablers of men and housewlifes and mothers, and the
insistence that the two spheres of men and wonen were separate,
this made it psychologically ditficult for women to think of
thepselves as leaders.

socially, legally and religiously they were considered

inferior to %Eﬁ,
they were hklways dependent and were reveread and honored as

long as they did what was supected of them.

originally, the term "rabbi'" desigrnated an officially authorized
teacher and interpreter of Jewish Iaw.

while women were not explicitly forkidden to serve as legal
experts, their lack of formsl educstion actively discouraged anvy
such aspirations.

just as the obligstion te study Torab was incusbent only upon
males, the commandment to teach one’s children r@qui%ad only that
a ftather instrucht his son.

some rabbifs guestionsd the advisability of tesching girls
al together,

in fact it was agreed that since a woman™s proper role was
played out within family life, there was no need to ralse girls
to as high an intellectual level as boyvs, no matter what their
ability. .

theoretically, women could become scholars, but, not

-
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surprisingly, few did,

according to the traditional form of ordination, the rabbi was
chsi grated not only as interpreter of Jewish law, but also s a
gl

whit Lee it appesars thaet women were nobt explicitly probibi ted

1 that

From acting as judges, din o reality o owoman attaln
position., |

this can be explainsd by the Clesrly stated prohikition
agalnst women acting as witnesses, the general relegstion of
women o the priveate sphere of religious life, and the rabbinic
irdunction that all offices wers to bhe Fillsd by men.
had

By bhe micddle ages, the original concept of the rabbi oas

Bkt changed and sapanded,

altho rabbils were still smpowsred to interpret Jewlsh 1awe,
prily the most advanced students could serve as judgess in legal
{as opposed to mmrmlyrritual} matiers,

alwo, the rabbinate became & full time occupation, with the

rabii serving as beacher, preacher anc spicitusal bead of a

congregation oF community.

while the rabbinic enasctoents continwed to improve the st

Jewiah women, the guestion of & woman acting nobt only a5 &
religious aubhority but also & scolal-spiritual head of & jewish
Commuri bty wWas never seriously considersd. tho there werse a few
wimmen whos assumnsd positions of lﬁﬁderﬁﬁipﬂ They wers never gilven
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the status of an ordained religious leader.

with the enlightenment, there was a great change in Jewish life
az Jews started to participate in the economic, cultural and
politicsl life of the non-Jewish community.

the mind-set of the semi-auwtonocmous, Jewish commanity began
to digintegrate, as the historical consciousness which had fused
medieval Jewish communities together gave way to ﬁew visions of
the "enlightenment” which imnevitably weakened the centrality of
Feliginus life.

O e E ﬁh@limpmrtancm rf the all-embracing natwe of religion
was denied and the importance of change accepted, Jewish

institutional and educational beliefs necessarily had to be

adjusted in order to conform to the spirit of the modern world.

with the changes, the rabbi no longer functionsd as the judge of
a self—contained community, but as the teacher, preacher and

social-spiritual head of a specific religous group.

tnday a reform rabbl receives the designation of "judge" only

as a formality, and moest modern Orthodos rabbis have only limited

jurisdiction in matters of Jewish law.

the form of ocrdination granted by the Conservative movement
dogs not even formally empower the rabbi to serve as a judicial
authority.

legally a major barrier to women’s ordination had been relaned,

if ot lifted.
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as the rabbis activities have become "increasingly restricted
to administrative and pastor-al functions," it has become much
more difficult to deny that the continued exclusion of women from

which
the rthodoy ssS-fooccecscicmerahbinatepis baased primarily on

social attitudes and tradition.

Once the jews began to recognize the importance of secular
gducatimng educational opportunities for Jewish w@men increased
gignificantly.

while secular learning threstened men®s total absorption in
Torah study, providing one's daughters with a secular sducation
became & visible symbol of Jewish adaptability within the
ron—jewish world.

thus well fto do families in the getto encouraged their
daughters "to learn the 1ahguage of their neighbors and to
scquire a #imiliafity with foreign languages and literature."

by the end of the 19th cent., when traditional jewish
commurities in Western and central Euwrope had ceased to exnist,
the exclusion of women from study, community life and
participation im public worship contrasted sharply with the

opportunities open to women within "secular” society.

Abraham Beiger, the major philosophical spokesman for the German
Ref orm ﬂlu:«ve.*mer‘:t,I maintained that the traditional pesition on
women could no longer be upheld.

e said, thwat thé'ﬁubﬁrdinate status of womsn should he

overthrown and whenever possible, men and women assume the same

&




religious pbligations.
alsa, that the ability of women to grasp the depths of
Feligious helief be acknowledged and acted upon and that ne
worship service either& in form or in content exclude women from
participatican.
he argarnized the Breslau conferernce {already mentioned) which
decalred “"the equality af religicus privileges and ocbligations of
women insocfar as this is possible’.
a number of steps were taken to snsure sguality
women were included in the minvan o quorum nesded for
W SHA o
the benediction recited by Jewish males expressing thanks for
not having been created a woman was abolished.
formal religious instruction for girls was introduced and
in the Reform synagogue in Berlin women and men were seated on

the same floor during the worship service.

by the end of the 19th centuwy, the major focus of reform had
shifted to the U.S5.

im 1873 Rabbi Isaaac Mayer Wise established the Hebrew Union
College in Cincinnati as a Refarm theslogical seminary.

Jwise wae one of the fTirst Jews in America to champion the
calse of women’s rights.

in 18446 in Albany, N.Y. he admitted girls into the synagogue

choir and in 1851 introduced family pews.

women attended HUC but rmone sought ordination. not till 1221
did that issure of women as rabbis formally come up.
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out of this, tho the woman was not ordained, it was decided
that there was ne reason why women could mot be ordained.
however, the board of governors who made the f+insl decision felt
"that no change should be made in the present practice of
limiting to males the right to matriculate for the purpose of
gntering the rabbinate."

howaver, Martha Mesumark, the woman involved, reiterated her
bBeliet in 17385 that women were capable of becoming rabbis. she
even asserted that since more women then men attend the Reform
services a woman might be better suited than & man to meslt the
demands of the contemporary rabbhinste.

she also suggégted that male and female rabbis serve

together.

the issue cams Wp again in 1739 and in 19546 but tho they aftfirmed

4.

tﬁat there was no reason fer a woman not to be ordained. the time
was not right

it was mnot till 1972 that a woman Sally Friesand, was
gcdmitted to the rebbinate by Hebrew Union.

tweo more women were ardained shortly after that and in

Erigland, the Frogressive Rabbinical seminary began ordaining

Womerr s well .

thus, over a hundred vears after the rabbis assembled at the
Braslau Conference had affirmed women's religious squality,
Reform women have finally gained access ta ordained positions of

leadershin.




While Bally Friesand was the first woman ordained from any Jewish
theelagical seminary, she was not actually the first woman to
achieve rabbinic ordination.

Regina Jonas who completed rabbinical studies at the Berlin
Academy for the Science of Judaism in the late 19305 was denied
because of her sex, but a rabbki privately granted her a Hebrew
tahbinical diploma.

she functioned briefly as & rabbi, but was imprisoned and died

in 19449 in a concentration camp.

ad[n[qg% C6h$WVafn%
A

. 5 s ake i <
Besides Reform, Recoristructionism®ss the only branchs of Judaism

which cwrrently grants women rabbinic ordination.
from its inception im 19238, Mordecai Kaplan, == founder and
o beconstrue tion isT Tudaisim
leaderd’ affirmed the complete religicus egquality of women
he conceived of Judaism as a religious civilization, and
maintained that to be a modern civilization Judaism had to
abolish the legal disdvantages under which women suffered.

he still believed Judaism nespded law but as a “living social

process" he felt htraditional jewish law should be amended.

as a conservative rabbi in the 193@s he instituted "Bat Mitzvah”
as a counterpart to Bar Mitzvah ceremony for boys and advocated
calling girle up to the Torabh and counting thewm in the guorum
necessary for public worship.

thus in 1948 when the Feconstructionist Rabhinical college
apened in FPhiladelphia, it both “accepted and Encouﬁaged the

9
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ordination of women."
in 1974 Sandy Eisenberg HBasso became the first woman ordained
as a Reconstructiconist Rabbi.
a little over 1/4 of those studying to bhecome
chonﬁtructimﬂist rabbis are women.
Feconstructionism has brought women religious equality and it
was only after this step that KHaplan maintained Jewish women

could "contribute her share to the regeneration of Jewish life.”

al present, efforts to effect change in the status of Jewish

women within =srse—eeire—aree rthodey life are grouped under the
title "Jewish feminism.”

song see the goals of Jewisﬁ teminism as granting equal
educational opportunities to women, while others are demanding
nothing less than the full participation of women in Jewish
Freligious life. .
it iz nmot & unified movement with & clearly outlined platform

of beliefs, but rather "a series of isclated guestionings in the

shadow of the women®s movement. !

im 1973 Conservative rabbis voted to count womern in the Minyan
needed for worship and in addition, gave the little known 1935

decision allowing women to be called to the Torah new attentian.

They began ordaining women in the early 88°s
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At Brown University, for ad., a number of Jewish women regularly
Hold their own sabbath worship service.

two members of the group have written & prayer book for waomen
ﬁhat refers to Bod as "She" and includes not only various
services for the Sabbath but alsc Sabbath home rituals and a
prayver to be said on the first day of menstruation.

the prayer book seesks "to cffer encouragement to women, &s
they look around and inside themselvas for God, To write prayers,
to pray together and to renew the meaning of all that has been

passed down to us."

the name of fHdam’= first wife and egual.) that presents articles
that explore "the @mrld of Jewish woman andlmffers a listing of
resources that include bibliographical references, local Jdewish

feminist orgarmizations, religious services for womERg and |
information on the development of new rituals and life-cycle

ceremonlaes.

this new awareness has forced Orthodoxy, Concervatism and reform
to acknowledge the increasing demands for change.

in 1975 the Reform movement®s central conference of American
Rabbis and the Union of American Hebrew Congregations agreed to
initiate a series of programs and pfojects whick would help gain
acceptance for women rashis.

they also voted to pass resclutions supporting the equality of

i1




womern and the right of women to recieve rabbinic ardination.

Orithodony has neither formally considered the guestion of female
ordination nor brought about significant changes in religiowns
attitudes.
| the number of orthodox women working outside the home has

grown, and steps to enlarge the scope of ftemale religious
gducation have been taken.

itlmay be true that the mojority of Orthodox womnen are
currerntly accepting "more fully all the traditional demands made
on tham," as some rabbles assert, but women®s praver services,
support from a number of highly respected orthhodox rabbis, and
articles and lectures by O-thodox women who Tesl that
contemporary women®s concerns can be integrated with Jewish
traditional values, have led to a growing dissatistaction with
the position of women within Ortodox Jewish life.

axthough some Conservative rabbis maintain that jewish _f=zsnism

represenss,_a passing fad, the issue of - femalesFdination has besn

serigusly raised Seth by the Rabbinicar Assembly™s commitiee on

Jewicsh lLaw and Standards &S the organizational arm of the

Consarvative movement in gmerica .

It

despite resclutisfs trying to make egual Opgortunity for

females in conservative worship service, the Commit

Jewish voted overwhelmingly ot to allow women o be aducats

Lo ordination.
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The +oirce of tradition weighs heavily against the future

crdination of women within sserss—soIve oo SvelT mo e——

rthodox Judaism.

however, largeley because of the growth of the feminist
consciodsness and activity there Have already been concrete
results.

new rituals for women have been oreatecds: women’™s prafer
services have helped to deepen religicus sensibilities and
cammitmentd plays, poems, articles and books have enriched
historical as well as personal awareness of what it menas to be

both female and Jewish.

P

There is now a woman, Biu Breenbuwrg, who is the first woman
within Urthodoxy to be considered a Talmudic Scholar. Bhe lives
with her Rabbi Husband in New York.

She points out many things in an unpublised article which I

wWwill now use. This will bring us up to date.

A new ceremoany, formulated in the 1%7ds, is that of simchat
bat or orit bhat, the rejoicing of the Birth of & daughter or ths
covenanting of & new daughter.

it iz still experimental, but is gaining wide acceptance.

it in;iudes a recitation of various biblical passages,
prayers @ér the baby girl for &8 life of Torah, marriasge and good

1




desds, an affirmation of her entry intoc the covenanenbal
ﬁummunity; a formal naming ceremonyi sanctification blegainés and
of course, speeches and feasting.

Ehe predicts that a bundred yvears from rnow jews will

celebrte it azs if it hazs always been part of Judsism.

Fuberty
already mentioned ig the Rat Mitzvah which was introduced by
reconstructionist Judaism in the 19736z,
it has now spread to &ll the cther denominations——Orthodox,
Conservative and Reform.
the celebration differs in each but is modled on the Bar
Mitsvah for hbovs.
all of the ceremonies are in chne way or another, related to
the study of the Torah.
this increased assocciation of woman ané Torah is one of the
factors that mpﬁﬁed the way for women®s ocrdination which is now

part of =11 he dernominations of Judaism exceplt Orthadon.

Menarche
ig stil]l & private time for girls, tho mothers are seeking

wave in private mother-—daughter manner to ritually affirm the

first menses of their dauvghters.

women are no longer the silent partner.
many jewish marriagesp'particularly in the liberal
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denominations, incorporate a measure of participation by tha
birde.

In Reformed and Conservative marriages, this tends to be a
double ring ceremcny, some brides will recite scriptural verses

under the wedding canopy.

these passages aare usually selected from Song of Songs &
wark of love pogtry.
where the bride gives the groom a ring, as is often the case
amongst orthodox couples today, she doss so w/o reciting the
maririage formula.
that is stiil considered a male function, according e

halacha.

because women wrk outside the home things have changed with both
sharing the breadwinning, parenting, and housework.

despite inherited prescriptions in the tradition regarding a
wman serving her husband, Jewish marriages today are based fully

arn equality of the sexes.

there has bheern mo formal ritualizaticon of the experience of
childbirth
tho the bBlessing ususlly recited by the father in the synagoge

ile naw incressingly being done by the new mother.

T
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Divorce
different denominations have resolved, in varving degrees,

_in@quity in Jewiah.divmrca law.,

Feform simply dropped the Jewish divorce procesdings and
stated that civil divorce will do

this is not scceptable by the Conservative and Orthodox
conmunities, which still require a Bett frem the husband.
g uses the traditional gettt
and all of the attendent procedures.

however, when a8 woman who was previously divorced {civilly?
wishes to Pemafry but cannot sgcure a gett from her former
huskband, the reconstructionist rabbinic court will give her a

document that declares her fres to remarry, even tho she has no

writ of divorce, nor has her marrisge beesn anndlled.

marry within the Jewish community do s with the implieid consent
of of the rabbis.

thus, the marriage continues to edist only as long as the
rabbis agree to its existence. thus, in cases of a recelcitrant
husband, the rabbinic court withdraws its sanction of the

marriage and the woman is free to remarry

The Orthodor sglution is to resolve cases of reluctant husbands
in the civil cowt, Rot by dropping the jewish legsl divorce, bulb
rat¥her making civil divorce dependent on the simtltanious or

prior granting of the Flewiszsh geti.
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DAVID RUBINGER

B,
ALICE SHALVI

Israel: Agony of
The Agunot

hey live in a marital limbo,

separated from husbands—
sometimes for decades—but
unable to divorce. According to
Jewish religious law, which
binds Israeli Jews, a wife may
not be granted a divorce with-
out her husband’s consent. At
least 10,000 Israeli women,
known as the Agunot (the an-
chored) have husbands who are
unwilling to give that permis-
sion. Says Ora Sasson, who has

been trying to get a di-
vorce for eight years: “I
don’t know where I
stand. I'm not married.
I’'m not a widow.”
Earlier this year re-
lief seemed near after
Agunot protesters made
their voices heard at
demonstrations. In re-
sponse, Zevulun Ham-
mer, the Minister of Re-
ligious Affairs, proposed

bands be threatened
with suspension of such
rights as cashing checks
and holding a driver’s li-
cense. But Hammer left
office in June, and since
then the small ultra-
Orthodox parties whose
leaders oppose change have
faced little challenge from poli-
ticians on this issue.

The nation’s feminists still
hope to end the suffering of the
Agunot. Alice Shalvi, chair-
woman of the Isracl Women’s
Network, wants to strengthen
the civil courts by giving them
the power to threaten husbands
with financial penalties and
even arrest them if they refuse
to release their wives from bro-
ken marriages. In Israel’s vola-
tile political climate, that seem-
ingly sane proposal stands littlc
chance of success. |

that recalcitrant hus- |




:KM/ meore furdamentalist communities still opsrate like closed
systems using occasionally physical force to make him comply.
one sanction from the talmud in dealing with reluctant

hushands is "force him until he wants tao® {(divorce her, that is)

there has been significant progress but there is still need for

urnifying legislation that would forever remove the imbalances in

<E—Eif-1§2;4t cﬂ#*“Fﬂle.

on  the very first law of the Torah is "Re fruitful
b arnd multiply and replenish the earth" (Gen. 17328)
the rabbis felt that the duty of procreatiorn fell upn the

man, not the woman for several reasons.

i. he is the initistor in sex

2. it is & woman®s natuwral inclination to want children so to
command her to bear children is superfolous.

3. to ask a woman to go thru the pain of childbirth would be

unethical.

thus, the reason the preferred position is the man on top is

because it is he who iz obligated to bhring children.
I

the ceommandment to procresate is so significant that i+ & man
gpills his seed outside of a woman®s womb it is as if he spilled

17




blnad."d
imakbility of a couple to bear children within ten vears of
marriage wWas grounds for divorce.

in fact, this probakly never happened.

what constitutes fulfilment of the commandment to procreste?
some say two children—one boy and one girlg

-

others say 4 children, 2 of each sex, but at the very least

one mucht replace himself.

1t is recognized that the sex drive is natural and healthy and
net simply for procrestion, thus birth control is accepted, tho
ot allnTYpij.

the basic principle is that the two most sacred human acts are
to love and Lo create life.

it ie recognized that iF life were crested everytime thers was

intercourse, it could destroy love betwesn partners.

there are three biblical principles .
e, of course, iz the injunction to be fruitful and multiply
the second is the ;gﬂg.gﬁ Oonab, which has to do with the
serual satisfaction of the wifse.
the broad implication of Onah is that sex is independent of
genarétivityn
if this is sa; then birth control must be an appropriate

condition of married 1ife.

18




the principle of Onah eliminates rhiyvthm as an option for birth

cantrol since it interferes with satistfaction.

the third principle is that of hash® cha’tat Zerah., the law
forbidding proper emission of the semen.

the souwece of this is the story of Onan (not to be confused
with Orahd.

He was destroved by God because of the sin of "washing his
seed. "

gvery time he would have intercourse with-his widowed and
childless sister—in-law, whom he had been required t®o marry in
order to carry on the name, he would withdraw before ejaculation
(Bemn, 38 8-16)

thus the law prohibiting coitus interruptus was derived which
by extension includes probikition against any other méchanical
device thalt impeded normal intercourse.

becasuwe of the principle of Unah, any form of intercouwrse that

impeded the fullest pleasure of the sex act was forbidden.

fhuay the interplay of the three principles led to these rabbinic
decisions.

1. mo coitus interruptus/no rhvthm

2. birth contrel is the responsibility of the female (no
condoms as that is spilling the seed)

G.oterilization is considered a mutilation and forbidden./

4.tving the fallopian tub es is permitrted as it is not

considered permanent




S. diaphragm is permitted as is the IUD and the pill tho with
the pill there are problems of intermitant bleeding which makes a

woman unclean all the time.

Gbortion

in the gpinion of most suthorities, abortion is not considered
killing.

this is derived fromthe law concerning accidental abortions in
which if a man accidentally injures a pregnant woman and calses
her foetus Lo be aborted, he must pay only dahagea ftExod. 210322
{(these damages are paid to the father of the fostus not the

mocher.

the general rule is abortion is not permitted unless there are

special circumstances.

I

if the irth would endanger the mother, as her life is more
important even up to birth.
the rabbinic sources make it clear that foetal life is not the

mame as newborn 1ife.

whal constitutes threat to the mother’s 1ife?

it can be actual threat or pesychological stress which the
mother states is true.

it camn be that ancther pregnancy will threaten other family

members, such as a child not yet weaned.

within the first 44 dayvs of pregrnancy, the {foetus is technically
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considered as walter, that is, not fully formed.
or spme rabbis make a distinction bhetween a foestus in the

First thtree months and the period focllowing.

the traditional position on aborticon is such that it gives
naither a blanket vetoc on abortion nor total license to a woman
to decide what to do with her own body.
Qnah |
this has beern mentioned in camjunctimn-with birth control bqt
to expand.
the principle of Onah ie that a woman has a sexual drive, the
satisfactinn of which is as basic to her well-peing asg that of
other human needs and drives.
this satisfaction is incumbant upaon the man to fulfill.
it is based on Exodus 21:7-11 which talks of a man selling his
daughter as a slave and that she has three rights, the right to
food, clothing, or her conjugal rights.
if the buyer fails in any of these ways she shall be freed,
W/ paymenta.
it is reasoned that if slaves are entitled to this, certainly
free women have the same rights.
it is true alsc that a man owes thise to his wife bult the

wamar has noe corresponding ohligation to satisfy her husband.

there were several factors involwved but the desire to protect the
social order by contining and controlling man's libidinal drive
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exclusively within the marrisge made the law of Unah a

Tundamental and persistent definition of sexual relationships.

it ie not allpowed ever to force the wife at any time. tho she is
ot to refuse him consistently and unreascnably, however the 1aw

is focused on her needs, not his.

Rape
the bulk of rabbinic sources indicate a full understanding of

the trauma and violation that a woman %Eéls;1 as welll as her
total victimization.

if a man rapes & virgin who is betreothed it is adultry and if
in a town where she could call for help théy are both to be taken
cut and stoned.

it the betrothed virgin is raped in the country where no one
could hear her cry, then the man only will he stoned.

if & virgin not betrothed is raped then the man payvs the
womar® s father S8 shekles of silver and she is his wife w/o

benifet of divorce. {Duet,2F: 23249

the rabbis changed this toward more cmngideratign for the woman
giving her the hemifit of the doubt.

it in & town but didn*t cry out because of fear she is
inngoent of complicity.

they also extended the concept of rape to include the marriage
Felationship as well., Marital rape is esxplicitly forbidden in

Judaism.

e
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incest

had so many fences arcund it that it is extremely rare in
Judaism.

‘Other than immediate family members, a man was not permitted
to be in & room alone with a woman with whom a saxusl

relationship was forbidden {(this included all females in a 4

gerneration family) unless the door remained cpen the entire time.

techrically speaking, if a sexual relationship did not Fall
into the category of adultry, incest, or homosexuwality, it is not
i violation of am explicit Biblical prohebition.

if a man and woman have an sxclusive sexual relationship, it
is considered as a common law maryiage.

if the relationship esnds and the woman moves to another w/o a

gett of divorce, it is like committing adultry

while there are no exdplicit rabbinic laws forbidding pre-marital
or past-marital sex, there are many stron statements judging 1t.
besides, the rabbis prohibited the wnmarried couple to be

alone, bshind closed doors.

BQlygamy
was permitied, polyandry forbidden
this was a general festwre of patriarchal cultures reflecting

s
prospes )




on the biclogical fact that maternity was sseld evident but
paternity ot so.

Bowsevear, bevond the lives of the patriacrchs and the kings,
there is only one recorded instance of & polygynous marriage and
the narrative highlights the disharmony (I Sam)

in pabbinic literatwe, only monogamus marelages are
refarrad to both among the rabbis and the general population
poalygamy e nobt formally revobked however.,
the catoh was that & man had to perform the obligation of oanab

gipaal by for sach wife and had to trest them egually in all

respects, an impossible feat.

im the medieval pericd, uwnder the influence of Christianity,

which forbad polyvgymy, Jewish law was formal lv orevised.

i the 18th ce

atury, & rabbinic ruling placed & ban of

gxcommunication on anvore entering into & pol yOamous marr i age.

this was only opsrative on Buropean Jewry.  Jdews who re e
im Moslem countries where polygymy was permitted, continued the
practics of maltiple wives.

i 1948 with the créatimn of the state of Israel, the Ohied

Fabbinate esxtendsd the bam to Jews of all nationalities.

ir Judaismn is not & popualsae o even Righly valuesd model,
For i ther men or women.,

given the primacy of proorestion, this makes sanse,

i fact, marrdage ds normal and one cannot be & rabbiooand oot

e marrd ed.




virginity. b
Virginity was highly wvalued for women
& Virgir
that Ffor & non-viegin

Ml e cold not omarry & widow, & divorces, o a

is eligible for alimony payment btwice as large

pirost i tule. what did they bhave in common:?  loss of virginity.

chastity was an optimal valoe for men and women alilbke.

thils mesnt nobt having youws mind on anobther when yvou are making

tor this one, sayvs bthe tal muad,

e e was a virtue for all humarns bulb was more Bighly

syppiasl sed in relation To women.

e modest.

Judaism in the
vet retreshed and renewad by the present.

whd be it will mot be acheived overnight, the new

aricling of womasr A this generation will bDecome an

&

Lipes

part of Jewilsh values and mot at odds with thaem.

God crested woman Feomoa Bidden paet (bhe rib) so she whould

th centw sy is remaining conected to the past,

integral



