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women in living archaic religions

mrohaic religon ooouwrs in

e sociedtes which have
ot differentiated scinece from mybh.

that

Ly

plain thier reality in terms of stories

originating from the dmagination rather than scientific daba.

thus all thiﬁmﬁ“ rain, thunder, etc. are se

B8 Caus

divine powsrs reacting Lo human goodne o @il

thay do ﬂ&ﬁ’&l@mriy seperate the sacr

sol ardd the profane. all

raeal ity is saored or potentially zo.

The Fumar mental ity was oral and artistic, nob

soriptural . bhe £

seriptures date from L48E-1200 BOE in

Imdhia, ouite late irn human religious history.

the most important factor for archaic peoples is the fao

that the sacred is regularly repressnted as androgyna-—at onoe

Loevthy male and female. in Ffact, androgyne is a universal archaic

Formal a for wholeness

o straength anc autornomy.

Thelir are several concerns of all archalo peopless,

cred ds o what s traely real and is the basis for

vital ity amd order.

no, is

Litv, the need {for childrern and the cono

T

for survival after death. there is svidernce from half

éa mildd o

yvaars ago i Dhing of people being bhurisd with b

atter death. buried in fetal positions or with objects need

third is

the rituals ce

st be bhe
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myths. their way of expressing oneness with the sacred. myths

made up the first historys and cannot be considered

B

critical
history® such as is the standard today.

the myths of creation and how beginnings happened influence
all religions and ithe attitude between men and women as discussed
last week.

farth is the fact that all archaic peoples bhave their shaman
this is the specialist in archaic technigues of ecstasy. they
are those who “conguer death® and can relate between the gods or

divine powers and the people.

Womans roles and images baic sociesties

while the archaic woman’s lot is far from gasy, the
preponderance of evidence indicates that she is valued as one
whles sacred fertility affects the tirbe’s surwvival, and whlse .
gconomic role is wital.

for example, in hunting and gathering sccieties wmﬁem both o
assist in the kill s= beaters and fwrnish the vegitarian parts of
the diet. as well as make sveryvthing needed for living.

in fact, there is strong evidence that prehistoric man was
hasically lazy, doing only hunting, while the women did
everything esle.

bories found of both sexes show women as big Romed and
muscular attachements aslmost &5 1arge.

as shamenas and diviners, many archaic women have high status

and, generally, archaic pecople venerate all women’s maternity.
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Unlike the so called higher religions in which menstration is

considered a time of “uncleanmess” for women, most archsic
neoples ses it &z a time for celebration.

the attitude in wmost sarchalo religions is not that & woman is
uniclean but that she emenates & dangerous sort of "woman powesrs

meariing life-giving amd men muwst avoid this because it can

intertere with his killing powsr (whether for hunting or ward.

A

time for bobh personal and btrdbal celebration.

for them the bhlood is & gift, an occasion for gratitudas.
pwvgmy women reflect this attitude in many wayvs. Vg girls

st atiorn sagerly. whierr b comes, Dhey

look forward to me

s lusion to learn the lore of the tribe from thedir mothers ano

i

relatives.

erlhvar Famal

ther, having rejoined the tribe as yvoung adults, they enjoy &
time of partying, with activitiess that allow bthem, as new women
coms of age, to sslect thelr futwe husbands.

the besaring of these young womsen is striking and projects
their self-confidence, their pride.

fimally, the pygmvs share news of the senarches with oo mentdon

cof pollution, shame or fear.

the Africans of Hierre Leons also bave bthis positive evaluation
o women rooted in theldlr religion.

bbb owomen and men bave thelr own religous socitiss which



et great comtrol over thedir Live

o hhe women s socolety, s organdzed in local chapters and
a irl joins her sothers chapter wpon pubsrty and they comnduact

the puberty rites

she will Hdoin the chapbter in her hushands village when mareied

Bt oretwrrs bo her own for childbicth.

By having link chapters the Sande women form 8 support

aoclal servioe

metwork that provides and religious and oivil

intlusnces far bevond village boundries.

Tty

e chapters provide a way for women to choose their

faaid™ Lo

irnomarriage.

=

the Maig or hesdwoman of each Sande has many responsibilities
LD iR

ah@ must know all kinds of gynachological  advice, dispense

madicines, Overs

puberty rites and even know psyohologi
Lo,

she wusually travels widely, and will be invided by
nelghboring Bande ohaplters to belp with puberty rites and
Realings.

it she is really competent, whe will be a trans-chapter
figure with much influence politically and cultuwrally

M own chapter will support bher din bher travel s because her

raputation and influsence rebound in thelr honoe.

since Sande womsn can edpect Lo bhe co-wives {(their sociebty is
ol viamscus) , it is important that they develop deesp sisterly ties

Developing these ties iz one reason for practicing

itoridectomny which is the esxcising of indtiate’ s clitoris.
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This paintul proces

Pa oper-formed amid steong oroun suppoed,
For the other womsn console the indtiste with food, songs, and
clamces,

theay help her to belisve that her pres

arvt sufFering will

ersure e futwre fertility and be & sign to her husband of hee

men sl arel social maturity. CYoarg men have thelr backs lacerated

at puberty, & & similar passage bto responsible adul thoood.)
ascholars also think that clitoridectomy removes any

maleness" the clitoris belng peroedved as analogous to the

pani s, so the woman can fit cleanly into her femal socisal status.
in the Dande, womsen lesarn that being a woman 1§ & complete way

of Bedng humar, an wndimited way to the sacral powsrs of

tertility and order. Rﬁa&f dw$+4&&'_hﬁﬂz%'f%?JL =)

5¢mu) H{hm-ﬂﬁﬂiﬁ&ﬁ

san dndiar

11 matrilinial but are not

Mosmt the Pueblos are sti
matedarchal in practices.

A ooy participates in the ceremonlies of bile hone pueblo 1f he
speaks the Language, based on his mothers relationship.

Mearn are in charge of the religious and political structure

arc in fact, as at Isleta last vesr, it is considered wrong for a

woamart be Dmpdlege on bthe male’

closmadin by bedng elected governoe

af her pusbla. (this according to & Jeme: Indian womand .

This was an Dmoporbtant time dn & yvoung woman™ s 1ife. e

tribes have more elaborate celebrations than others but all
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Africa: A Ritual
Of Danger

& hen I was a girl of ten, I

was told to be brave and
not to cry, that I'd be a big girl
after the ordeal. But when I saw
the half-blind old woman with
her razor, I bolted. My mother

and aunts held me down and !

spread open my legs. Suddenly, I
felt excruciating pain. She sliced
off my clitoris and now it lay in
her gnarled hands. She then
sliced my inner lips until there
was nothing left. There was

. blood everywhere, but by now I

felt no more pain, not even
when she stuck a thorn from the
acacia tree into me to keep the
wound closed.”

The Somalian woman who
gave this account was describing
a rite undergone by more than
80 million African women. Fe-
male circumcision—the mutila-
tion of the external genital or-
gans—is a centuries-old rite of
passage, intended to ensure that
young women become desirable
wives. It frequently causes life-
threatening blood loss and in-
fection. It can also lead to pain-

ful intercourse, infertility and
difficult childbirth. While often
erroncously linked to Islamic
scripture, it is not mandated by
any religion and is practiced by
people of many faiths in some
two dozen black African na-
tions, Egypt and the Sudan.
There are three degrees of
the procedure: sunna (tradition-
al), which involves cutting off

the tip of the clitoris; excision,
the removal of the clitoris and
the labia minora; and infibula-
tion, the removal of the clitoris,
the labia minora and labia majo-
ra. With infibulation, the pubic
area is stitched up after the geni-
tals are removed, leaving only a
single small opening for urina-
tion and menstruation.
Midwives, village healers

“and elderly female relatives

perform the ritual without an-
esthesia, using unsterilized ra-
zor blades. Parents look upon it
favorably, on the grounds that
removing the clitoris purifies
their daughters and deadens
their interest in sexual pleasure.
Ironically, the frigidity or infer-
tility caused by the mutilation
leads many husbands to shun
their brides.

Doctors throughout Africa
recognize the harmful effects of
female circumcision but feel
powerless to stop a practice so
entrenched in custom and tradi-
tion. Many organizations are
campaigning against it, and the
new African Charter on the
Rights of Children includes
items condemning circumcision.
Governments in Sudan and else-
where have passed laws against
it, but they are seldom enforced.

It will take education, not
just laws, to halt what Africans
view as a symbol of their culture.
Asks Birhane Ras-Work, presi-
dent of the Inter-African Com-
mittee on Traditional Practices:
“How do you eradicate a tradi-
tion that is more powerful than a
legal system?”’ ]




acknowl edge the importance of womanbiosood .
at this time girls were (and still are) btaught  what they

abculd know about their futuwes, about the role of women in the

L e, Instruction is sought for such & girl and is given by
grandmothers or thro some other relationship.

the kind of instruction given at this time was usually in
peparaltd on For merel age,  and e role thereatfter.

tho the indtiation varied from tribe to tribe all osremonies

Mad some common features.,

Tirat, the menstroting woman of the tribe, and the vuourn woman
being initiated, were usually isolasted from their familiss and

remad rcder of the tribe for fowr days.

Ee the patterns of behavior prescorib ed for menstruatling womesn
anc pubescent gierls were simllar dn thelr reasoning and

ek g e bl ves.

Eoomemstrusation was eoguated with power which could be wtilized
For healing o Curing.

the powesr hbad to be ee e byoa woman and obthers around

R, whien she adbered tos the prescribed reules of behavioe,

Thid s power was acknowl edgead.

Ao A ogdrl e puberby cerenony was wsdally a festive time foar the
people, though it might have besn & tIest of pndurance for a

WIILATTE  WEIMETT .



Whier women wers menstrusting bthey separated themselves trom

ot e

mambers of the family and tribe.  They did this because they

believed that the power attributed to them might

atfeot

themselves or ancbher in a negative way i they did not.

While in isolation the women took and ate their osals separately,

prepared the meals themselves or another woman might do so.

sone bribes such as the Hinnebago, Washo

ogf Calid and Nev.

andd Puyallup practice fasting so the secludaed women werg not

allowed to eat, sscept water occasiornally.

R & voung woman behaved during her puberbty ceremnony was

il e

ed to give shape to her dispositiorn and attiltudes,

ikl uence her mental and physical health and well-being, an

mening and wnderstanding to her 1ife,
The Chiricabua believe this strongly. ino

COET @Y certain demands were made L[ CaT the

the course of

W CHLATI ]

girl and

she reacted to those demands  was to give evidence of her

hrehaviow later in life

The Washo watohed how & girl behaved duwing the

vlarice” following her fowr day isolation.  if

during the dance and the fowr dayvs preceding

woarking, energetic, self-effacing, able to withs

garerous and able to endure discomfort.
this balief that how a girl behaved at

egntire Life was widespread.

this

Tgdel s

o give

The

P

mhe behaved properly

wmhe would e h

marcl hurnger

ol

time shaped e



Briother trait desired feoom womnesn was modesty whicoh was displayed
with silence, or looking at the ground and not looking someone in

the eyves oF face.

Menstruation was associated with power by most peopls of the

worlod at one time. among Mative Smericans there were beliefs

that these women and pubescent girs couwld cwre and baal as well.
a wmhory ds told by oa man who was healed of warts by a
menusterating giel. He could mnot see hse Dot passed his bands in
arel repeated cerbtaln words, She wet her fingsrs with her saliva
and touched the warts., in Five dave all the warts were Qore.
this i= Ffrom the OSnilshnabe tribe.
a Uibegue Apache explainsg how a pubescent girl "is just like a
medicine mar, only with that powsr she is holy."

she can cwe without & song and even Ccaulss rain.

aunoriyy other benifits (modesty, endurance, ebtoc.) she has the goal
of attaining old age. this is the most familis- goal and it was
belisved a yvoung woman who did not undergo the ceremony may nob

attain old age.

The pubaerty cer

moy Lsone Longer performed in o the majority of

i lnes For several Freasons.

1. tribal groups are scabttered and related families are often

mpparatend by grest distances.
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2. the intent of the ceremony and the demands placed upon a
young woman in the ceremony have often been misunderstood so
today young women have misgivings abouwt undergoing such a

CREMOrY .

The Apache and Navajo, related to zach other as Athapaskin

speaking groups, still have the puberty rites.

With most tribes, an important prereguiste to the rite is that
the young woman undergoing the ceremony should be pure.

she should not have sdperienced sexual relations tho a few
tribes, such as the Gros Ventre, gave the girls in marriage
before puberty as they believed a girl would not menustrate

uless she had had sexual relations.

Today, with both the Mavajo and Apachs, the rite continues for
four davs.

there is socializing, feasting and participation in events.
For the girl there is instruction: her body is pressed and molded
that she might be beaubtiful and healthy, in the likenszs of
changing woman or White painted woman (dependinrg on tribe), who

were the women whno started the rites.

Comparatively speaking, the Indians of North America have
some basic religious concepts in common. the girls puberty rite
is an example of these similarities.

the reverent attitude expressed by a Navajoc sums up:?

(D




Broording to ouwr legend, when Changing Woman had her first
period they prepared her by using the dews of various plants.
They put that into ber body to enable her to produce offspring
Fon bhe Puman eace. O that account, today we believe thal when
& girl has her first period there is nothing wrong with that. It

somathing sacr to us. Q%JJM/'f]hg+ CJIF
N B 'l

ailia and New £ a0

in Mew Zealand, the Maori have almost all male gods with the

Female being fashioned out of

the main opposition betweesn
@arth ard sky is maintainsd i the male/female relatlionship
the sky was seen as the realm of lidte. the sarih is

therefore for btransitory beings while the shy le permanent

thers is & similar duality betwesn spirit and substeance, o
Batwesn Life and fate, hut there is no opposition between good
aired evil .

e First woman wa the earbh-formed Madlden and her Fierst

chilel was & daughter, called the Dawn Maiden, who seventually

becams the wife of Teane, the main god who de

agated and banished

the powers of darkness and was the author of

.
-

all wvegitation, &
well as oreator of the Firsth woman.

the priesthocd is strictly male with the priests who were

el &l

ates in diagnosing the causes of adverse heppenings and

el ad g me

ag@s From the gods who commanidcated by whistling.
mowst bhe Maoris today are nominally Christian but kinship

tiws still  have the sost potent religil

GF CHAR S

Giiaor il e s

These are what i known as & totemistic religion.
the group one is born into incladed their totemic ancestors

o



argd the design of life was fised by a founding dirama.

Totems were btherefore ancestors in bthe forsm of local animals

From whom the people in a tribe or reglon wers descended, and &

morr shared the same life with his of her animal oF plant

totem

do wyTh o Djm”mm( £ bifol/'iwuv avoi ju -~ AT f@%ﬁ— a4

shvip according the the first reports of

abvoriginal cowrt
Europeans in Austrailia, was the old cliche of the caveman
dragging the mate home by the hale, or in this case, arm.

to guote from an 1882 work it ds commented that "their
conduct to womesn mabkes thes considerably dnferior to the bhrute

creation. " the author says.,

in obtaining a female partner the first step they take,
Fomantic as it may seem, is to fix oon some female of a bribe at
armity with their own. o » The monster then stupefies bher with
1l ows, which he inflicts with his club, on her head, back, neck,
and indeed svery part of her body, then snatoching up one of hee
arme, e deags ber, streaming with blood from her wounds, through
the woods, over stones, rocks, hills amd logs, with all the
violence and determination of & savage, till he reachss his
L fre.,

& giel was usually given away as soon as she was bhorn, She was
the absclute propecty of her kin antil masciage, whereupon she

became the eoually helpl 5 possession of her husband.

the murpose of betrothel was to strengthen existing kRinship
bonds by means of reciprocal favors.

the taboo against marrying anvone with youwr tobtemn prevented
irtra-tribal marriage =0 8 man bad to marry outside his own totem
G CLAR

this appliss to the lora tribesmen but there is reason to

=
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THE DJANGGAWULS OF ARNHEM LAND

O:zﬁ Morthern third of the Northern territory, myths center on the Great mother or
mothers. This is unlike anywhere else in Austrailia, where male dieties
are dominant in mythology and where women, if present at all, play subordinate roles.

There are variations on the myth, depending on the area of Arnhem land, but the
mother or sisters (in some areas) either emenate from their own person, or thru ritual
acts create everything alive.

The Djanggawuls were two sisters (and sometimes a brother or consort) whose
celestial origin was with the female sun . they came from a distant and somewhat vague
land that lay to the north east of Austrailia.

they journeyed by canoe to Arnhem land, crossing the region from east to west creating
the ancestors of the various human groups. They also gave the countryside its present
contours and vegitation, leaving behind them in fixed spots the sacred objects that even
today are the focus for the most important ceremonies.

These three "gods" brought forth springs and trees in Arnhem land by planting magic
sticks in the soil. The phallic funcition is clear, for the aborigenes of this region
l(-:ﬂerstand the part played by the sex act in procreation so impressive erotic symbolism
is"used to explain the origin of things.

Often a rainbow snake, a python or lightening snake is involved. He raises his
lengthening body from the springs, billabongs and rivers to the sky, flashing and roaring.
The rains and floods come, and with tehm the wet season proceeds. The Mother, the Earth,
brings forth food.

Arnhem land is the only exception to the extremely patriarchal/male dominated
attitudes of most the Austrailian aborigene tribes. Rather, most come under the
catagories that the earliest Europeons noted in their early writings. Remember, most
were debtors and/or prisonors but there were some astute observers among them as
evidenced by an 1802 work which discribes what was observed before the Aborigenes
were "contaminated" by Christian missionaries.

(go back to p. 12)




belisve it was no didferent
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wanted to honor.
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ey was about o be attacked and
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the attackers would then show that
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ke wvtowckhed, it was a signal that
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wsual Ly capped & truce belwsen

laws sxcept the most

&
prancled .

reluctance to be used for any of

lazy or gave her lord and master

action, she would be furiously

wemners not weaning their childeen

were on the march, & woman

ST .

lTdren, the Tora, like all obther

incuced abortions by giving the

o, wher bhese fadlled, by

They killad the umwanted child a
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deformed children were smothered or stirangled.

i & mother died in childbirth, or while nursing a child in
arms, the infant would be burned with her after the father
crushed its head with & large stone.

this wesding out of the helpless also applied to the old, male
or female, after their teeth were gone and their joints had
seized up they were killed,

this sound cruel, but it has enabled the Aborigenes to survive
for about 48,808 yvears w/o elither extending their technology or
depleting their rescuwces.

the coming of the Ewopeans has been the end of the Aborigenes
way tho there are a very few left that keep the old ways.

initiation is the only way to come to Ffull acceptance into
the realm of the sacred and there are no longer any young men
desiring to be initiated, o very feuw.

women have their own sacred traditions and are not allowed to
see any of the men’s rites, tho some older women in some tribes
asggist the men in parts of their secret rites. these rites are
performed so infreguently now that they are being lost.

mest Aborigines are now de-tribalized and only a few isolated
groups remain. only recently have the Aborigenes been given full
citizenship. of about Bg, 889 listed in & recent census, S5E, @@
consider themselves christian.

the price of missionary help and welfare has been to convert

and faorget the old wavs.
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88 - WOMEN IN MYTH AND SYMBOL

The sacred trumpets of the Mundurued, called the karikd, are taboo to
the sight of women, but the women once owned them. In fact it was
the women who first discovered the trumpets.

: here were onee three women named Yanyonbéri, Tuembird, and
Parawar. When these women went to collect firewood, they fre-
quently heard music from some unknown source. Qne day they
beeame thirsty and went off in search of water. Deep in the forest they
found a beantiful, shallow, and clear lake, of which they had no pre-
vious knowledge. This lake came to be named Kardkboapti, or “the
place from which they toak the karék.” The next time the women
heard the music in the forest, they noted thar it came from the direction
of the lake and wenr off o investigate, But they found only jiju fish in
the water, which they were unable to catch.

Back in the village, one of the women hit upon the idey of catching
the fish with hand nets. They rubbed the mouths of the nets with a nut
which had the effeet of muaking fish sleepy, and returned to the lake
properly equipped. Each woman caught one fish, and these fish turned
into hollow cylindrical trumpets. "Uhe other fish Aed. "Thar i why each
men's house now has a ser of only three instruments. The women hid
the trumpets in the forest where no ane could discover them and went
secretly every day to play them.

The women devoted their lives to the instruments and abandoned
their husbands and housework to play them. The men grew suspicious,
and Marimarebd, the brother of Yanyonhéri, followed them and dig-
covered their secret. He did not, however, actually sec the instruments.
Marimarebs went back to the village and told the other men, When the
women returned, he asked if it was true that they had musical in-
struments in the forest. The women admitted this and were told, “You
can play the instruments, but you have to play them in the house and
not in the forest.” The women agreed to this.

The women, as possessurs of the trumpets, had thereby gained as-
cendaney over the men. The men had to carry firewood and feteh
water, and they also had o make the beifii (manioe cakes). “T'o this duy
their hands are seill Aat from patting the befji into shape. But the men
still hunted, and this angered Marimarebi, Tor it wag necessary to offer
meat to the trumpets, and the women were able to offer them only a

WOMEN IN MYTH AND SYMBOI - 89

drink made from sweet manioc. For this reason, Marimarehdd favored
taking the trumpets from the women, but the other men hesitated from
fear of them,

On the day on which the wamen were to bring the trumpets w the
village, they ordered the men out to the forest to hunt while they made
the sweet manioe drink. When the men returned from the hunt, the
three discoverers of the trumpets led the other women out to get the in-
struments. The leader of the women, Yanyonbéri, sent one of the
women back to tel] the men that they should all shut themselves se-
curely inside the dwelling houses. “I'he men refused to do this and in-
sisted upon remaining in the men’s housc. Finally, Yanyonbéri herself
went back to order the men inside the dwelling houses. Her brother,
Marimarebd, replied, “We will go into the house for one night only,
but ne more. We want the trumpets and will ke them tomorrow, 1F
you do not give them to us, then we will not go hunting, and there will
be no meat to offer them.” Yanyonhiri agreed, for she knew that she
could not hunt the food for the trumpets or for the guests at the cere-
nonies,

The men entered the dwelling houses, and the women marched
around and around the village playing the trumpets. They then entered
the men's house for the night and installed the instruments there.
Then, one by one the women went to the divelling houses and forced
the men to have coitus with them. The men could not refuse, just as
the women today cannot refuse the desires of the men. This wenr on all
night, and the women returned to the men's house all slippery inside,

‘The next day the men took the trumpets from the women and foreed
them ta go back to the dwelling house. The women wept at their loss,
When the men took the trumpets from the women they sang this song:

It was I who went and hid

I entered the house and hid

I entered the house and almost lid
Because 1 did nor know T was ashamed
Beeause Tdid not know 1 was ashamed
Because 1 did not know

l entered the house and hid

I entered the house and almost hid




the last group T will cover is a wribe in ﬁmazmiaﬁ Brazil
Hnawn as the Mundurw
s anthropologiste cbhserved an acute and fascinating battle
of the sexes in which reality squarely contradicted ideology.
the woman, living apart from the men, accomplish their daily
round of taks in a convivial sisterhood and tho their authority
over the practical matters of living exceeds that of the men, the
official, male-dominated culture depticts the wameh as
sacond-class citizens who are subservient to men.
this is reverently harnded down through myth and ritual.
the women do not agree with the men and, in spite of the
sﬁmatity giver by tradition to their role, they neither like it,
nar do they accept it.
the relation hetween the sexes is not one of simple
domiration and submissivenessbut one of ideclogical dissonance
arnd raal opposition.
the entire charter and rationale of Mundurucu sex roles is

contained within a single myth which I shall now read to you.
(Fead rny-th')a—'PwU""‘ s ]"“7’@

The very fact that the women were believed to have once been
dominant bespeaks a latent fear that they can become dominent
again.

unlike attitudes in the west as well as many other places, it
is not assumed that woman is biologically inferiore.

Wwomen as people, are neot inferior to the Mundurucu far
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ctherwise the rebellion of the males would have been unnecesséry.

only their status is inferior, and thiz is so only because the
men managed to shea~ them of their powsr in the remote past.

The revolution of the men was made possible because the women
did not hunt, asnd, being unable to hunt could net make the
reguired ritual offerings of game meat to the ancestral spirits
in the kEarohko.

the division of labor, then, if primary and the possession by

the men of cultwrally given hunting skills underlies their higher

status.
the instruments are key symbols in our sexual paradigm. it
was their discovery that gave the women a power which they lost

whaen the men wested them away.

Fach men”s house has a set of three of the instruments kept
in a totally enclosed chamber secluded from the eyves of women

all the men know how to play them amd even when they play them
oatdoors for celebration they carefully keep them hidden from the
gves of the womer.

the long tubular shape of the karoko is clearly a phallic
symbol in the classic sense.

fear of emasculation runs deep in these men. women canmot
view the instruments under penalty of gang rape, surely a clesr
example of phallic power, but the women were seen not to have any
great curicsity. the women can describe the insturments but show
no awe concerning them.

Clearly the women wer obviously less impressed with the male

prowess and its props than were the men.

7




when the women controlled the phallus, they were dominants
now that the men own it, the roles are reversed.

Mundurucu men freguently make joking references to sex as a
means of subduing women. “We tame them with the banama, "

this is not dream material, but conscious stated thought.

the position of the man is not given within natuwre, bulbt rather
within culture, and the men must defend themselves lest a
cqunter—revolutimn take place.

the myth of the karoko is a parable of phallic dominance, of
male superiority syvmbolized in, and based upon, the possession of
the penis bul iz at best an uneasy overlordship.

the tribe is patrilinial in descent and illegitimate children
are commanly destroved at bkirth, as are twins and children with
serious birth defects.

women contain the future potential of a sociebty and are
valued +for this, but if patrilineal descent is to prevail , the
formal status of the woman must be lowered to assuwre men the
rights to th yvoung.

the Mundurucu believe that the substance . of the festus is
Formed from the seminal flued and that a8 woman must have several
seiUual contacts with & man to amass the necessary material.

the man by this reasoning is essentisl to procrestiomns he
provides the raw material for the child, which then grows in the

mothers uwherus.

womean occupy a lower status than men in Mundwrucu myth, but they

are also portrayed as ungovernable.. this is much the way the
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contenporary men look on their women

WEHRETY O na formal positions of leadership of any iy,

situation that finds parallels in most primitive socities.

i

the formal position of women in ceremonies has the same

@lanent of passivity. they serve as a chorus and not as

instrumental +igures,
A wonmar must e retireing dwring childbearing vears but a

post menopausal woman can sit where she ple

ssE,  and men o will
actually defer to haer.

she can speak on whatever interessts her and her GEpanions are

:ly given and listened to
by graduating from sex and child-bearing she has graduated
from the female role and, in a legal sens, had become a ME ,

albeilt am old one.

to conclude, women are not intrinsical ly, personal Ly and

natuwrally inferior-—their roles are inferior.

the sexes anong the Munduruow indeed constitute a division

o

the population along lines of anstomical difference and function,

wat like avervwhere ol se.

But the split is more than that, each sex is a social antity,

sach has its own internal organization and each has a sense of
Em]idarity ard a consciousness of its own unity and its
opposition to the other.

the battle of the sexes is not carried on by individual

gladiators, as in ow society, but by armies.
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