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omid Exilers RabbBbinic Judaism

the Se
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Lﬁwith the defea

the temple a new orises of meaning and order arose for Judaism.

of ITsra i FE O E. and the destruaction of
This crises, & sibtuastion of dissullusionment and chaos, was

overooms bhre & communal reaffirmation of religouws faith and a

Freconstruction of the religious fourndations of the commuanity.
Jewi sh legend says Dhat when it becames obvious thet Jerusalesm

was going to fall to the FRomans, Rabbd Yobanan ben Zabkkal hag

Fimmelf smuaggled out of Jerusslem in o a coffin.

i e

he was carried to Vespasian and pleaded and

sion Ffrom the Roman commander to found a&n academy of rabbis

at Jammi a.

Whethar this legend is acowate or not, this academy of
rabbis maintained stability and self-government a&fter the defest
and exercised decisive leadership in reconstituting the Jewish
peEopl e

E e

fall of Jerusalem. The

is that pearbty which came Lo rule after

1k

@i stence was bied

temple and with the destruction they no longer existed.

With the edsperience of the first reconstbruction of lsee

Dehtiimnd them, Uhe Jewish people readily accepted both the rule of

the rabbis and bthe traditional

Applaration of the latest
disaster, which was Dhey had not wallkaed din the way of God bHut bad

beresome & CajEm A

ideas and institubions which smergsd from the orisis of 79

T




Faetorced The religious structuwres arnd religlous
el f-understanding which &lready exieted and became the permanesnt

mmunal life until modsrn

foundation of Jewish religious and

T e,

The rablzis gathered at Jamia were considered to be legitimate

successors of the priests and scoribess, smpowsred to interpret the
1

wmrﬂd of the Lard.

e ralibis of the Fharisalo party olaimed to be the next step

i & continuouschain of traditiiizj

descendents of the great sage Hillel became hesds of the

Academy at Jamnia and held power from 85 O.0F.

permd ssd orn Lo appoint & successor was denied by the Byrantineg
M O .

The Jamrida community produced the laws, judges and teachers
recessary For the governance of & communilty whose 1ife was within
the structwrs of the Torah.

[Eﬁ% rakibyd . From this time on, was the head of the Jewilsh
community, rendering decisions in religious matters and wielding
the authority which gave order to the life of that commuanity.

dews in the diaspora were organized bthe samne way, governed by

Fraisbis who issued decisions from thelr schools. f {

the largest Jdiasspors community was abt Babylom.  The schools
altt Habylonia grew rapidly and P e e rabiios energed there who
would eventual ly become the chief auwthority of Jewry when the
Falistinian schools deol ined.

i the firet centwies O.E. all diaspora communitiss tuwned

oy
i
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to palistine. r

/nghe law was considered a gift of YHWH which established a
perrmanent relationship bhetween him and his chosen, and which
porvided a constant source of his presencé to his people.

Judaism from the firet concentrated upon the sphere of action.
empphasizing fulfillment of GBod s commandments as the essential
activity of the religiocus life.

are was a member of the covenant community upon obligating
sneself to cobhserving covenant law., LCommitment ot God's law wss
an expression of commitment to God Himself.

Every aspect of behaviow was seen as an oppor-tunity in which
the Jew asserted his commitment to the Lrod by fulfilling the

divine will.

It was this attitude which was responsible fo the development
withing Judaism of the Oral Law and the rneglect of intellectual
definition in the form of theology.

the 1law. ?
7
Halakah refers fto a universal cosmic principle, which is
contained in the Torah arnd it commentaries. It is really the way
of the universe established by God for the governance of. man. In
rabbinic lit. one reads that the Torah pre-existed the world and
that God fashioned his creation on the basis of the Torah. God

himselfd is salid to study Torak. It ie claimed that the whole

universe is maintained for the sake of Torah.




4/___ -
( thus the most valued activity in Judaism is study and
AR

interpretation of the Iaw. I

The Mishna was lssued in 208 C.E. which was & practical code
of law whoih set definite standards in civil and religious:
matters., traditionally Moses was handed the 1# commandments on
stone tablets but Bod whispered in his ear the oral
interpretation of those commandments and rabbi Judah wrote them
dewnn

VQAQ [}ﬁg Babyvlonian Talmud, finished in about S¢@@ C. E. became the
auvthoritative code of Jewish law and the primary text of study
for all later perimdsij 9
the talmud is made up of two parts. the Mishna, already
\ mentionsd, ang the Gemara which was commentary on the mishna made
up of the cpinicon of many rabbis over & long periocd of time. It

was an effort to make the laws relevant to their ocwn day.

- \J/&[E%é Council of Jamnia i; 21 ©C. E. decided the canon of the Hebiesw
Bible once and for &ll. protestants have followed this rendering
while the more liberal Greek and FRoman Catholic chwreches take the
septuagent text which included the intertestamesntal books, the

apmcryﬁﬁa"

The underlying notian was that the total body of law could be
reduced to the essential precept to love man and to love BﬁEE]

— NO Babbi

— the messiah and participating in a revolt) stated "Thow shalt

kibha tmartyred in 135 C.E. believing that Bar-cochba was

RE]

4




’

I iy

‘\.._/

[;gve thy neighbor as thyself, that is the grestest principle of
the law. —Be=fid all of the commandments and all the
comnentaries could be leveled to this essential moral precept w/o

which the entire elaborate structure was mEaningless. ﬂ7§1

Externsl observance of the law was to be bazed upon an inner

intention. It was a yoke which brought freedom and puwrifigation

F
to man. This was its true goal-—spiritual perfection.

It is not possible to understand the continuous devotion of the
Jewish community and the determined will to swvive in exile
unless one underestands this basic religious trust and positive
faith. The law was a total way of life which segregated the Jew

+irom the environment of the nonﬁjew.l

The Halakah served to give structuwre leagally to Jewisgh lite and
at the same time the Aggadah arosese which was literature concerned

with ideas and values which are the ground of that bebaviowor.
rash =yéur rh#wufheia$$am

theological problems written at the zame time as the legal matlter
contained in the Mishna. .

i addition to these separate works, one third of the
Eabvlonian Talmuid and one half of the Palistinian Talmud consists
af aggadic material.

Hal akah and aggadah are mutually dependent since Judaism

teaches there must be both objective obedience and subjective

undershanding.

R




because of the need {or understanding education becomes an
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ild te come. asked "why do people die and
the good suffer? The world to come is gosl for good people, &
rasurrecitmn af the dead in thch good will rise——heaven on
garth.

the ga%l was to worship 8od which meant obedience in this age
arnd hope in the next age when all prophesies of Hebrew scriptures
are fulfilled. Israel would be & priest to the rest of the
nations. The purpose of Israel was to share God with the
nations. -

s

2. New structure of authority was the rabbl it assumes a
rabbi is & scholar of the law but he must be married and earn his
living at scmething else.

the pharasess exalted study.' one rabbi said “any pious
pereon could go te heaven but standard of plety was study.®
every +formation o$.the law had toc be reasonakle,

Je the three great sins were adultry, idelatry and bloodshed.
Human beings are caught in sin and the 'solution was study of
torab, worship of Bod and persomal spiritual clenliness.

God manifested himself in majority rule. Ffelt the laest

crevelation was about 488 B.C.E. with Malachai. f

there is no atonement atter the temple. F 65

4. Messianism ——belief that sustained Israel was that in

God"s appointed houwr a messiah would come to deliver Israel and

b
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the world from travail.

Restoration of self-rule, of the ancient city of David,
retwn of the exiles, and the return of God himselt to
Zion——these were the ardent desires

the messianic age would be Filled with glories.

#ifst, Israel would be gatﬁered together and restored as a
riational entity to its homeland to enjoy there the bounties of
political {freedom and material wealth. then the world to come
wawld dawn and conditions wouwld be totally changed.

att this time a universgl judgement would take place and the
righteous of 11 nations would be rewsrded with eternzal bliss
Fharasees. every community could have cone or more.  the
leadership were scholars and teachers so it was & place of
worship and study. « the christians modlied their churches o the
Synagogue.

there was no intermediary between God an human being. no

priests HECESEBFY::] Yﬁ

= living arnd birth in the age to come which will
fulfill the scriptuwres. law go forth from Zion.
High. re

himeelf tc His people.

Hum .

Fred.-8in-—-rebellion in particular. we are bhound in sin
of idolatry. want to set up ourselves as divine.
splution— study the Torah, worship of God and repentence,

cleanliness of spirit.

~J

. the svnagogue replaced the temple. and institution of the

1-God, who gives the law and reveals not only law but




Beligiou

The exile was viewed as a time of terrible suffering and
penance which the Jews had to endure in order to atone for the
2in pf forgetting God s law.

Jews'saw their own suffering as redemptive +for mankind, in the
image of the suffering servent of Isaiah. thus they must suffer
in bumility and patience

they saw the exile as a positive hlessing since Bod offered an
gppmrtuﬁity to realize this historic role for which they were
chosean.

Rabbi Akiba believed sufferings were a gift of God. They
served to bring man to & recognition of his own sins, to cause
Bim to repent, and then to bring him to an unguestioning love of
God. Akiba refused to challangs diviné justice believing that
whatever BGod did was for- the good.

The notion that suffering ermncbled and was hence & positive
value penetrated the Jewish conscigusness and brought conzolation
toe the naticn.

it is this view of suffering which led Jews to accept
martyirdom willingly. During the crusades, which at times led to
Christian attacks against the Jews, martyrdom became an ideal act
of devotion to Bod.

the Jews live@ in & state of constant imsecurity. thus, their
historical world was that of the past, of the Rible and the
Tradition, which was & spiritual world ocut of time but in the

midst of time.

S
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it was here thalt the messianic hope sustained Israel and was
of primary significance in Judaism.
It was out of this alesc that thes great schools of Jewish
mysticism grew the Kabbalistic tradition. these will bhe discused

in a later lecture.

In the Hellemigtic period, Greek ideas and values penetrated
the Jewish consciousness and had & marked influence upon several
levels of Jewish society. |

it was under the Muslim rule, however, during the Arab
cmnquegta‘ms the B8th and Zth Cert. that they were most deeeply
affected by outside influsnces.

thirw Arab writers and thinkers, the classzical tradition of

Greece and the traditions 5{ the Hindus and Fersians were
presented to Jewish readers.

the centuwries wnder Islam proved to be among the most creative
in Jewish cultuwral and religious history, producing a vast
literatwe of a religious and secular nature.

with the rise of Islam, Jews were spurred to justify the
beliefs and practices of their tradition in the rational
philmséphic language which wouwld be understood by exponents of
challanging belief=s.

thus from the %th cent to the lith, Jewish philosophic
activity flourished in the Arabic lands.

there was the primary qqegtimﬁ of the role of reason within
the structure of revealed religion and the relationship of

g




philosophy and religious knowledg.
guestions about the edistence and mature of God, his

relationship to man and the role of man in the world were most
significanta.

for the Jew in particular, preoof of the eternal and absolute
truth of the Torah, and validation of the election of Israsl,
wére of great concerii.

and understanding of the commandments, both ritual and
eihimaly wazg aizo demanded as part of the attempt to raticnalize

the entire traditional way of life.

Rabbi Saadia Baon was the first grest Jewish philosopher of the

Iglamic pericd who berame head of the Academy at Sura in

Babylonia in 228. His major work was The Book of Beliefs and

Opinions

Saadia claimed that the truths of reason and revelation were

completely harmomious. What Bod had revealed in the Torah could
not. ke comtradicted by knowledge which mamn would attain thru
Eriowledge.

The specific value of revelation in contrast te reason was
£hat revelation offered the truth to all men, many of whom could
not otherwise attain it, and revelation, because of its fiﬁal
absclute nature, offered this truth in & form freese of the
inconclusivenaess and uncertainty inherent in the process of

. N
rEasSoning.
Saadia believed that the exercise of reason in pursuiet of

the same basic truths was also & necessarey and indeed a

11
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religious act.
the writings of Baadia enjoyved widespread circulation among
Jews in the Islamic lands and encouraged the development of

fristotelian philosophic thinking.

loses jgimgglggg (1135~1264) was by far the greatest of this
philosophic movement.
baorrn in Cordova, Spain he fled with his family from
arnti—Jewish attacks to Fez and finally settled in Fustat, ocutside
Cairo, Egypt where he practiced medicine.
He devoted himsel$ to bringing together Greelk philosopy and
Ixiblical revelation.

Maimonodes firet book was a Compentary oo khe Mi

iah in

1

1

h
which he explained the concepts necessary for understanding the
contents of each of the six volumes of the Hiﬁhﬁahﬂ and prefaced
the entire work with a chapter on the nature gf JdJewish tradition
as it developed from the original Mosaic revelation into the
halakic and aggadic writins of the rabkbis.

He intended it to be & jucid, auvthoritative compilation of
the law and its meris were soon recogrized so it became a basic
guide to practice and a subject of study for all later

generations.

The Buide to the Ferplexed (11%9) was his most famous worlk.

I

it was decisive in the deviopment of Jewish thought and greatly
influenced Christian Aristotelians, such as St. Albert the great

and Bt. Thomas Gguinas.




it was apolegetic in natwre and was addressed to his student
Jasenh and intended for reading by those trained in traditional
Jewish disciplines, mathematics, logic. and scineces who were

prepared for the perils which philosophical speculation

presented.  Not all Jews could handles the doubts.

The first concern was the relation of faith and reason. Like
Saadia he argued that natural knowledge and revelation were
identical and thus there was a harmornious relation between
religion and philosophy.

he considered the greatest good of man to be the sttainment
af knowledge, for thrmug% metaphysical krnowledge of the divine
reality and divine truths, man ertered into a relationship of
love with émd and achieved communion with him.

therefore, contemplation, reflection and the pursuit of
understanding were the highest valuess of the religious 1ife.

this was a shift in emphasis from the traditional Jewish view

which emphasized positive action based on loval acceptance of the

I aw.

Maimornides prescribed conplete faithfulrness to the ceremonial

and ethical law of the Torah and assumed that philosophical study

would be based upon mastery of the religious tradition but he

emphasized intellectusl activity and the intermalization of divne

knowledge as the most important.

by postulating that knowledge would lead men to imitate God
and that this knowledge ought to underlie external conformity to
religious imparitives, he changed the emphasis.

12




Maimonides postulated certain basic beliefs, which he felt were
religious truths available teo evervone and necessary for the
salvation of every man. These thirteen creedal articles, listed
in the commentary to the Mishnab included:

1. the sxistence of Bodi 2. the unity of Godi Z. his
incorporeal natuwes 4. his eternlitys; 5. the ohligation to worship
Gods 4. the existence of prophecys 7. the recognition of Moses as
the greatest of &ll prophetsd B. the acceptance of the Torah
revealed to Moses as divine 1n origing 9. the scceptance of the
eternal validity of the Torahis 18, the notion that Ged is
omniscienti 11. that he will reward and punish men on the basis
af their actiorns: 2. that he will deliver men through kis
messiahi and finally 13, that he will reswrect the dead.

the ordinary Jew was requirerd to affirm these beliefs and

foliow the commands of the Torah, whose pwpose it was to lead
man to an ordered moral and soclial 1ife.

altogether, his rationsl explanation of Jewish beliefs and

practices is the most thorough and complete in Jewish Literature.

the intellectualization of Judaism accomplished by Maimonides
with the elevation of philaoscphical knowledge to the rank of the
greatest perfection was not accepted in certain sectors and
stirred protest.

it was felt by the anti-philosophical party that human
rationality couwld ot go bevond & certain point.

during the 1Zth and 14th cent. the controversy between the

1=




advocates of philosophy and their opponents raged. It was the
apponents thalt evertually won oult, and Jewish philosophical
development was largely stemmed.

Maimonodes was not lost, thoe and still showed his influence

in later centuwries.

a ditferent tremd in Jewish thought was contemporary with
Malmonodes which was related to neo—platonism.

Judah Haleyi (1@685-1141/42) one of the greatest posts and
thinkers of the medieval periaod.
of Judaism in opossition to Christianity, Islam and philosophy.

the single proof for the truth of Jﬁdaism is & historical

one, according to Halevi, namely, the historical facts of God's
mighty acts, his public revelation to the Jewish people, and his
providential care for them.

He wrote whalt ammounts to a creedal statement which begam: "I
believe in the God of Abraham. Isaac, and Israe, who led the
Ieraelites oult of Egyp? with signs and miracless . . .

Halewvi denied that the raticonsl intellectusl efforts of man
could ever reach Hhmwledge af Bod. such krowledge is available
aorly when God discloses himself bescause he desires to communicte
with men.

God has chosern aand revealed Rimself to Israel, the object of
his greatest affection

The knmwledge of the prophet cannot be reached by the
philosopher, and the latter can never enter into the relatimﬂship

14




of lave and ammmuﬁian whitich the prophet has with God.

Since Israel has an essentially different relationship with
God the wltimate redemption of the world is dependent upon the
relationship of Israel to BEod

the pious Jew much cultivate his religious faculty simce not
ony ke but all men are drawn to salvatiuq.

in the messianic age, what Israsl alone possesses will become
the property of all, and all men will snter into communion with

Guod .

For common people, the more significant writings were pietistic
literatwe such aszs Rahya Ibn Fabkuda™s Duties of the Heart which
became the standard guide to the meditationsl, devotionzl and
etnical life.

he attempited to direct man toward tEE most intimate
relationship with GBod which the soul could attain

his stress on the life of devotion and meditation, his
emphasis wpon the sentiments of trust and love rather than

kmowledge and wisdom, responded to the needs and sxercised

lasting influence upon the Jewish religious spirit.

rabhinic learning, rabbinic values, and rabbinic definitions of
practice always constitusd the meinstream and were the base from
which innovative ideas and forms emerged.

at the foundation of Jewish life was the original revelation
to Moses and its interpretation by successive schools of rabbisn

15




every Jew knew the scripbture and was acquainted withthe most
ltucid and bBriltliant commentary upon it, that of the great french

scholar Rabbi Sclomon bar Isaag (1#4@8--1133) known as Rashi

with a knowledge of the Bible and Rashi., the Jew was
anchaored in the sacred traditions of his peeple, and had absorbed

the religious ideas which gave meaning to he life of the

comnunity in which he participsated.

Faro’s rabbinic school was establishbed in Safed. AL the same
timeg and in the same town, the greatest school of Jewish
mysticism arose and thrived., the school of Rabbi Izaac Luria.

these two were in

the oreat schools of mysticism will be discussed in another




worship and praver in Judaism
the veshivah or school becams & vital institution for the
maintaenance of Jewish life in the exile and the rabbi, as

teacher and edxemplar of the tradition, teirs societvy™s most

Ffrarncred mar.

soon after the destruction of 74, the task of eﬁébliahing a fixed
crder of pravuers and rituasls, which would bg surrogate for the
Temple worship, was complelbed with the daily time, for the
services-—-morning, afterrnoon and evening——substituting for the

temple sacrifices which would have been offered at those times.

in addition to set pravers, scriptural readings were incorporated

imta the service on Mondays, thursdays, and the sabbath and

festivals. f q,

Fraver is an cbligation upon every Jew, a duty to be performed at
fived times and according tyo a fixed ritual. more important tho
/7

ig ones interntion {k&vannab?. "hetter is & little with kavannah

then much without it"

prayer is not te be used as a magical techrigue to get what one
wants, but is is an act thru which man can esfablish contact with
God. In prayver man opens his heart, trusting that Bod does come
nEar .

4

it is sald that God longs for the prayvers of man.

Ei
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QJO Fraver has been the fundamental religious act of piety, both ‘
preceding arnd going beyond rational reflection and speculation.
the psalms and many other prayers were added to the 1iturgy over
the centuries. as the Jerusalem Talmud says: God is near in all
kinds of nearness" and this is believed particularly true in
[P aEy e,

V@Q%;;gggiﬁiég;igﬂ ig what the life of the religious man is devoted
ta, this is the act of making ardinary events and ordinary things
ol y .

the entire r&tual order of lJudaism serves to accomplish this

act of santification in as many areas of man®=s life a= possible.

Through the vear of'religicus holidays and the sacred calendar

which recall the moments of diving revelation and sacred acts of

Bod, the secular or profane cycle is raised to the dimension of

the macred.

the pious Jew lives in the secular world hut‘cangténtly
anticipatez the moments when thru participstion in religicus
holidays, he will enter into ancther worlid, the world of the
eternal and of the holy.

The Jewish ritual year is founded upon the Sabbath. this is the

— weekly zantification of the creation.
= the sabbath provides a constant souwrce of renewal and

2




sanctitiy to the pious person, who in some way is re-created

Rim/herself as one celebhrates the creation of the world.

the sabbath is thus a memorial to the work of God's
creaticon. it is a&lso a day of rest and time for prayer,
celebration and reflection. this keeping the szabbath iz of

SURrEme impmrtanﬁéﬂ F ~6_

Babbi Levi said: if the Jewish people would abserve the Jabbath

properly even once, the son of David (the messiah)

wotl e come.

Why? because it is sgual to &ll the other commandmernts in

importance. "

Year

Theire are three festivals which are of agricultual origin, buk

b«pAQ”thch have heen transformed YMinto historical holidavs.

pay secll

Fassover or Fesach is the most important which recalls the

miraculous redempticn from Egypt. as the passover Haggadah

states:

It every generation & person is ob]igat@d to see himself as

though he personally came out of l1Egypt, as it is written,

HAS

LR IS

shall Lell vouwr son on that day sayving. This is because of what

the Lmrd did for me when I left Egypt." It was not

ourr ancestors

alone that the Holy One, praised by He, redeemsed, but he redeemsd
us as well, along with them. . .therefore we are obliged to
thanlk, praise, laud, glority and exalt, to honor, bless, extol,
and adare Him who pertormed all these wonders ftor ouwr fathers and

For WUS.

This is celebrated in the Sgder, a ritwal meal in the home

preceded by the recitation of the Excdus narraf1v9u
[Mv7 a0 a/vymw bs onslued we e -
(4
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The festival af Weeks {(shav@ot) occws in late spring, 49 davs

" ——— U

atter passover and celebrates the revelation of God at Sinsi when

- L .
the ten commandments were given to Moses.

Hil

I

The festival of booths (Sykkﬁt) iz an auitumn harvest holiday and
marks the historical incident of the 448 yeér% warndering in the }
wilderness. the final day of this festival is a day of rejoicing i
;n the Law because it is, the end of the yvearly cycl; ot Torah f
readings.

fw{‘a‘#7 & Fi ,.,,,T%-Ea‘r])la{'z :gmf(/(

|
|
jﬁﬁL Haghanah is the new year celebration and vom kippur . the day i
of attonment occur close together and are a most solemn pericd in i

|
the Jewish year for it at this time each Jew is judged by God and |
Rig destiny for the coming vear determined. :

judgement is thus not reserved for a final day at the end of

ITife, but is kmeted out) every vear during these critical déiii7fjfg

vpﬁﬁigrmm RTOsh Hasharmabk thruymm kippur, the Jew has repentaed and
sought mercy and comfessed sins. After a full day of prayer, the '
worshipper, trusting in God's mercy and goodness, finally burshts
out in jovous affirmation: "The Lord is God, this God of Love, He
alone is Ggd!"
thie ends the most sacred day of the religicus vear and

people reenter the cvocle of life, pruified and hmp@{ulz:] /)

throughout its religious history Israel has been certain of two

a0




things:

1. that the transcendent Sod was present in history and shared
the ferlings of his creatures and

2. that he had simgled out the Jews to participate with him in

brifnging redemption to the world.

Jewish tradition stated that Bod actually needs man and this is
implied in the concept of Igrasl’ = slection.

this sense of Bod's abiding presence and the particular fate
of Israsl is found in the statement:

"My torabh dis in yowr hands and the end is in my hands, so
that the two of us need sach other. As you nesed me to bhring on
the end, sa I need you to keep my Torah and to hasten the :
rebuilding of my house in Jerusalem" (Fesikta Rabbati 31.144b)
it was this faith in their election and the role assigned to them

which inspiried Israesl and gave puwpose to their sftruggle in
edile.

in Kab bals _é:
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‘%> The Eabbalahl Jewish myvsticiss

brad &by omeans beacdi tiom and Pas several basico slemenhts

i. it bBelisves there are tkwo souwrces of truths

First

is the souwrce of

rraved atlon. I bhe Jewish understanding it is not just an

intuwitive edperience as in India, but dis intellectual s well

it is theistic. they are very careful not to say "1 am -
i wvime® .,
the second souwrce s the Hebrew Bible a&s given to Mosses on
Hinal. they beliesve as the pharasees did, that there are two
Tawsn  writbten and oral.
crig of the key slements Ffor the Jews is you must keep the
laws-—fol low the Torah (witbten law) and the talmud {(the oral
law.
mysbiocs enphasize the edperience first and reinterpret the Bible
o o expleain Uhelr experience.
these two {(experience and Dinal? cannot contradict sach obher.
Sathe internal unity of God is one of Jewish mysbiclsms main
SO e ris,
Grasbk philosaophy taught God had todo be sisple--can’t give (God ’
#

attrhbutes. The Bible doess tallk about atbtributss of God soobh as

caczchries s
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myvstic wanted to esmphasize that God is & living organism 8o
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His attributes {(sefirct) are not just names of God or
descriptions——they are a world or raalm of divinity that underlie
the sense data and are part of life of God Himself.

The World gf i

g Sefirot solved the problem of the attributes
o Bod--a progression of the differentiation that is in God.
This doesn’t happen in time or space-—they are stages of divinity
emenating out of God.

the mystical exnperience was see as edperiencing these world of
the sefirot in stages but you could never reach the essence of
God.

God known a5 En Spf meaning infinity, spoken of as "root of

roocts? and in impersonal terms.

2.Torah is bhesic text of mystic. sees as a living
prganism—-living incarnation thet has life iteelf. 1t sends out
rays of illumination.

Hebrew 1= & holy tongue and mystics don’t talk about their
experience and there are no women mystics in Judaism.

»

4.8ecrecy of Mystical knowledge escteric and pazsed one to one.
voung are not to read Ezekial 1 and 2 {(the charioct throme vision
as it is dangerous. also, Ben 1. the work of creation as many
sperets found there.

w reinterpretation of traditional concepts.

1. history was reinterpreted as svent in the soul, as the

coming out of Egypt was seen as the individuals girowth .

e




2. the ten commandments wers seen with a new meaning. they
make another realm of exiat@nca-transparent that can be grasped
intuitively. by keeping the commandments it has an effect on
this world and the heavenly domains (world of the sefirot) so the

commandmerts are seen in & cosmic setting.

¥ % % % % §+C’P /LQV’Q/

the Merkabah was the chariot throne seen by Ezekial in chap i
and 2 and also seen by Isaiah in chap. &.

it developed in the first centwy and lasted till about the
téith cent and was called “"those who go down to the chariot.

Z heavens were believed in and in esch heaven is & palace
(hekalot) and each palace has a gate keesper.

~=ir the the 7th heaven are seven palaces and seven
gatekeepsrs,

——when yoeu get to the 7th palace of the 7th heaven you ares in
the presence of the chariot throne, the vision Ezekial had.

——mystical euperience is working your way thru the heavens to
this vision with the goal of seeing the Merkabah.

to get there one mast 1. fulfill the commandments and 2. must
have a teacher to teach you the secrets of getting there,
including the secret words needed to get by the gatekeepers.

key congcept is of God as king. radical difference betwesen

divine and human. when get there vou don™t see God, you see the

thirone.




——gelt a higher hknowledge-—-sesing thins as they are
-—gpeak of God's body-8hir Komar-related to the song of songs
(zhap. &  had idea of measuwring Bod®s body and had demensions

that were very large. popular in medieval times.

Talmud tells of 4 rabbis who ascended to the 7th heaven and saw
the vision., one lcoked at chariot throne and died, ancther
locked and went crazy, another looked and began‘to tear up
;::‘Iant's,:l Rabbi Akiba lopked and came out in peace.

Alhiba warns pecople of danger of ascending there., there are

still elements of this present today.

]
-

‘ghar "The Book of Splendor” — _ | L o e
ey
wrrditten in 1273 or 74 was the greatest production of Jewish

The

mystical religion. It is a mygticél commentary on the Pentatuch
covering the creation, esarly stories, the patrisrchs, exodus,
law, priesthood and the wilderness euperience, etc.

written in Aramaic is was proported to be wreitten by a first
century rabbi but this could not be.

it is not systematic and rarely cites the tradition but is
closely tied to the scriptures.

The Tree of the Sefirot is the main object of meditation.
Thie iz the way God 5ani$est5 himself. this doctrine helieves
mystics can percelive and describe the living God.

almost every word in scriptwe can be tied to & sepirot. ail
refer to the inner life of God

the name of Torah is one great and Hply name of God

4




the Sepirot are considered somsthing within the
rnon—differntiated divme life which breaks thru in creation.

there is &8 world also that is intelligible only to Bod and ocur
finite world of phenomana.

when these two worlds are attached called the world of the
Sefirot.. its pn this End world we can come to know God.

1. world of En sof

Ee oworld of Befirot

HZ.oworrld of phenomena

The ten sefirot are thowught of in order from most far removed
from humans to the cleosest but they are s11 imterchﬁneétad,
these 1@ in order arer 1)kether elvon-supreme CrowWns
2¥hokmah—wisdon aof Godi X hinpnah-intelligences: 4)hescd-steaddast
love: D geburash—power as in severityl &)rahamin —beauty ar
compassions 7Yhod-majiesty: B)vesod-foundation of all active
forrces in Gods F)hNetsah-eternity, lasting endwance of Godi and

Igymalkut-kingdom of God, his presnece in the community.

Malkut is most importart tho lowest as is heavnly modle of
caommanity of Israel. Idea that what happens to Israel as a
community aftects heaven.

the world is thought of in terms of an organism Bod and Man.
all would be inter—connected with everything else like the =zap of
En Sof flowing thru everything

in Malbkut the SBhekinah or uncreated light is present

]




Grd spesks three pronouns:

Heirwhen God has just decided toc manifest himself but hasn®t
done it yet. moet deeply hidden
You *has completely untolded himseld down to # &.

1% completely to # ld@-supreme manifestation.

the divine 1 is most profound-God has completely manitested
Himeelf. the human can petetrate toe You and He. Human learns

about himself as well as God> can penetrate God's very speech.

Creation in ow worid is an external aspect of something which
already happened in God. So creation of world is really life of
LEad fextermally) evrything is external image of GBodd» soul is in
the image and likeness of God, Not guite pantheism but close.

Benesis is really actual creation of another world in life of
God on which the creation of this world is hased.. that other
waorld ie the world of the Bifirot upon which our world id modled.

the second creation allows separation and differentiation
since God slso was without form before creation.

why dogs the Hible start with the second letper of the Hebrew

alphabet?

because it is creation of 2 worlds

Mystics interested in uniting with God, not necessarily the
world.
the Zohar tells us what we will se in superiencing God but

dogsn"t tell us of the feeling




Diving Life the living Ged is known in the 14 sefirot. Mot
in En Bof. En Sof iz the God that can®t be kEnown-—not the living
EBod.

spheres #4-10 make up the seven days of creation. with 14,
mal kut, which is the sabbath, Blessing sll the cther davs. these
7 5@?irmt are a model for our world.

they felt it was only the mystic who was getting through to

the soul of the Torah. they judged a1l Jews who don™t have

.
g
7

mystical experience. >~ L b e 8, ‘ L
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Abalufia Mysticiem (124@8-after 1272)

this was an cpposing QCHDDI to the mysticism of the Zohar.

emphasis is on ecstatic experience
aim was to "unseal the soul"” or "to untie the binds".-—mzans
mystical experisnce is attempt to regain an origenal unity with
God. |

the soul is bound, sealed, tied down so must find ways to
help the soul perceive the spiritusal

it we can contemplate on abstract spiritual matters then the
goul will not be bound but freed.

He determined that meditating on the Hebrew alphabet and
studying them aorne could free the scul since the. alphabet has no
retation to the world.

things like angels, death, etc. were not apporpriate since
they are not abstract

ore must meditate on things that are both abstract and not an

-~
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aglrject ——the Hebrew alphabet is that thing since the letters
thenselves areg letterse of God's name .

calls it "mystical logic®
kpt meaning "adhesion" is the experience one will have of

this is agreement of the will of man with the will of God

1. when vow will agress with Sod's will then one is
ﬁerpetually with God.

"I do anthing I want because I am changed and do whatever God
warits,

2nthe mystic and God can™t be seperated. the mystic is
elevated with rank while Bod has it naturally. the mystic is
elevated to the rank of God. in the mystic state, the human
Feing and Torah are one. God is wholly in it.

Hodve kut is the state that the prophets were in when in the
Hebrew Bibhle they decalared the word of God.

it is being "one with the world of light."

Fath to dve hkut

1. scholarship-—must know the law, keep torah and know the
science of the combination of letters since they contain God's
A .

God = word-—he spoke and it was so. since tﬁe Hebrew alphabet
is neither an object and are abstract and things exist only in
the degrees they are in the name of Bod, then contemplation of the
letters is bhresking the key to creation.

& .




(ﬁ\ there is harmoniouws movement of pure thought-—the world is
the manifestation of God's word.

gvery letter and word are significant. and every letier alsoc
has & number sc one gets into numerology also.

¥ K KB ¥ R K ¥ % _ -

Igaac Lwia (1334-18572) lived at Bafed in Israel, the center
of much mystical speculation as well as scholarship after the
Jews ware forced from Spain in 1492,

at this time messianic expectaion ram high and the Zohar was

running out of steam at this time so the time was right for & new

approach.

<::: Thi; was neo platopic in its views. GCreaticn came out of
nmothing and emanated from God.  These two things had to be
reconciled.

The Lurianic schoel of mystics, engaged in an inner process
of soul searching » and developed a doctrine of redsmption which
both offered an explanation of the sxternal reality of
intensified suffering in exile and presneted a new path for
internal spiritual salwvation.
their mystycism. This wasg the notion that God, in order to
-create the world, had to impose limits upon himself. He had to
retreat into himseld in order to make space for the creation of

— the universe., so that in the very first act of creation a

rnegative emement was present.




He had to go into exile himself so the crestion could take
place.
the second thing involved was that when God created the world
he sent out his divine light, which was contained within
Fform-giving vessels or spheres. this is his primal light, not
UM énd i3en -
this means thsat there is ;mmething divine 1n every heing and
every heing has its own realitvy.
| Evil came into the world because when God contracted his powsr
and judgement hecame clearly definesd.
before God crestes, the Ssfirot are 11 in wiew. but with

creation Gebural or power (severity? brings evil.

i-h
m
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boctrine of the Breaking of the vessels

When God’=s light shot out, the firset being was
created-—primordial Adam——a giant man who stands behind the
worlid., From hfs eyvs eat s amnd nose, the setirot shine forth.
Thus the differentiation of the sefirot begin and each must be
contained in & vessel.

the three highest sefirot go into their own vessel but rnext
gix broke when light entered them.

WHY? because the light of the last six sefirot was already
mixed withh forces of evil.

when vessels broke some of the light flowesd back to GBod, some
in world, and. some wWas imprisoned in ﬁattern

owr world then is these Sﬁarks of light and that which is
enclozsed in matter.

16
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the world is good which is the light but mather
{(neo-platonically? is evil.
gacit person has a epark of divinity in them s
goad ia'to free the light from matter, retuwn it to GBod and
restore to the whole, in other words, reverse the process.
Tikkun is the DFGHEES By which one liberates the sparks.
Human must do certain things &
first. praver leads the soul baclk thru the creation. prayer
is the symbol of the process of creation. true praver is modled
orn mystical axp@ri@hc@,
secmnd; keeping the commandments
third. mystical study of the torah.
all must be done iwth honesty and openess——when tikkun is
camplete then the meséiah will come asd a represnentation m%.the
mystical redempticon that has taken place.

all acts must be done with appropriate intention.

reincarnation Luria believed in this——a&ll souls were sparks of
divme light and eventually will rejoin Adam®s soul.

I+ ones soul is rekorn &s a bhuman sowl it may be hecause of
punishment or another life.

one can also be reincarnated as a non—human, either higer or
1ower. p

it takes a long time to retuwn to ones maker but can shorten
the time by pefnence, prayver and study.

he believed the end of the wm%ld was coming in the 1&6th cent.
and looked for the messiah

! - 11




this was seen by many Jews as being fulfilled in the
mid—seventeenth centwy when Babbetai Zevi, was seen as the
massiab.

*OK W ¥ X # OH K

Hasidism

had earlier roots bult came to full blossem in.the 18th
centuwry in Eastern BEurope.

The hope of the messiah caming was running so high that many
came <laiming to be the mesziah before the middle of the 18th
century.

hasidism was the result of the various failures of the
messiah to appear.

it centered on the community of Israsl-—-—what happens to Israel

affects the Godhead.

1. community-was the place of the edpsrience of the divine

2. ldeal man——before this it was study that was ideal but in
mysticism, it is the one who krnows the higher truth.

the ideal mam is the charismatic figuwre who is the crneter of
a community of followers, who has been illuminated and in contact
with the divine.

he does symbolic acts, &ll acts of the leadsr are symbolic.

Zaddilk is the mname given to this leader. he is the one who is
rightous, the embodiment of wvirtueses and rightousness,

zaddiks do strange things. talk about Ged in familiar terms,

i




like Chung Tzu spoake of the Tag as the "Great Claod. and even
curse God. "
belief was that the zaddik has to descent Lo help us. helps

the whole person, net just the spiritual part

dve kut comes to man to be in constant union with

God...conscience that yvour will is the same as God's will.

Eavanah means having the right intention——emotion is important in

this
ggal is the redemption of souls. they did not believe vou could
huPry the end of time and bring the messiah. rather, their goal

was to convert whole communities and make mysticism availahle to
all. tried to find more value in everyday life.
thus, there was less emphasis on mystical practices and more

on everyday 1ife.

Gaal Shem Tov (17&68-1814) from Foland was the founder. name
meant "master of the good name. "

he krew the name of Bod and somehow had correctly related to
Hi

he was an unlearned enthusiast and wonder—worbker but he
capture the hedrts of thousands amorng the simple Fious follk and

among the educated.

ioy was emphasized. zervice was given in joy and the

v 13
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exparience of God is a joyful experience——emotional experience
and is fumr!
this joy cam be found in:
i. service of the community,
2., appreciation of natwe
3. taking orne virtue and trying to embody 1t perfectly

4., praver and keeping the commandmente and meditation

shekinah ie found in the cammumity-m% Isirael since this is the
place where Sod is present. thus one locks for this experience
of God in the community. this is the embodiment of the 1dth

sefirot and is the closest thing to God on earth.

addil is the model of what the mystic is——spiritual leader. He

e

is approached by members to decide on problems. He is ot
necessarily & scholar but he gives the community its direction
and also relies aon the community to help him in his work.

they are such strong leadesrs that they seldem could get along
with each other.

key was that he who as attained the highest degres of
spiritual sclitude and can be alone with God can then be the

center of the community.

thaey beligve there are 36 hidden saints to help the world.

without them Ged would destroy the world.

there is the necessity of & teacher. their doctrine is passed on

: ' 14
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in varicus tales about the teachers. Ore who understandes the

tales sees deeper meanings in the torabh and in life.

goal was to see life in the way God would want us to see life.
cur Wil become God s wil. must give up ones owun desires and

change them to God's desires.

Hasidic mystical activities regenerated a religious life which
had become alien and ossified for many.

/
Hasidic leaders were also rabbis and the rabbinc tradition was
integrated with hasidic ideas and practices in the formation of

new vital religious communities.

The Hasidic movement coocwrrred within the structure of rabbinic
Fdudaism, demonstrating the continuing ability of the traditional
ideas and forms to develop and accommodate the multiples needs of

the religious spirit.
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