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Brepdrg From prophetic inspirabtion.

thus it is at many points unclear dn its teachings or

clad i vt

incoanplete  and i o EVETT A

irmconsistant.,
e ber & hundered vesars or onore the mushins Decame acguainted
with the modess of Gresk thought & btrus Tslamic theol ogy was Borm.
at the popular level, tho,  there was & paralell developmant

o religouns belisfe which were often in contlict with the

cipdrions of bthe lesrned but bhad great meaning to bhe mes

simtlus to develop & precise statement of religious

T ol oohn
o hensions within the dslamic community

-y

e ovonmfrontation with outsiders whom the Muslims encountereg

in the conguered territories after thelr great expansion.,

Imternal problesns, sspecially that of political leasadershio led to

debate on such matters as predestinetion and fres will, the

mature of fatib anmd bilg amd Little sins.

preclietimation and free will, which is confusing in the

CRAE T &, of rdme dmportance in bthe political conbrover s

surrounding the establishesnt of the Sral Ringdom in Dansscus.

& puink e

aerisel sebhiol ars owere anploved by bhe Umnmawd

Pl e

s oto counteract oriticism of thelr regime with religious

propaganda arguing that things happen in the world acoording to




Giod's will by the principle of predestinetion. thus they had a
eight to rule.

com to choose his

the cpponents argued that man has
actions and the duty to Fight against tyranny and wrongodolng
whisravesr they ooouwr.

el bher side had difficulty finding verses in the B an to

support dhe views,

ey Fadlth Lhe majority opindon is that faith is 1. confession with
the tongus and
e assent din the heael.

Fadth may increase and decrease. the guestion of Who is &

Muslim™ can only be answered by God since he alone can ses into

e hesets of men.

owere the first Maslins to devel

g Ml op a theology
Lhusy appeared towsrd the snd of the fivset islamic centuwry and

Fragl gaimed faivrly extensive acouaintancs with Gresk philasophy .

L=

they have been characterized as rationald

they ware not bevimg to undesrout Islam, but were fism
el ivers in revelation and prophecy and sven o the authority of
the prophetic tradition.

the primciple teachings were conveved in their belng oslled
thie "people of amdty and justice.”

bro wmdty ds meant the umity of God.

Thie point ds bto L. o wunderling the exclusive sovereignty of God
v tThe many powers rec

irmiwed by the @ oA alis,  ano




2.t call the Arabs® attention to the divine power which
contdrolled their destineis.

God®s wunity was interpreted in reference to the divine
nature. They taught that God is one in the sense of being simple
and uncompounded, not made of parts, and incapable of any
divigion in his constitution.

they denied any anthropomorphism in connection with God.

Thtru the Greelk philosphy, the Mu’tazilaﬁ had gained a vision
of a transcendental rational order so they invoked rational
criteria for assessing the validity of rgligimus doctrines.

usti

i

= they aspplied the same rational approach.

con diving
they could not accept predestinarian views of the majority of
their traditionalist contemporaries.

if B predestines men to do evil and then punishes them for
ity he is guilty of injustice, which is inconceivable for the
divine being.

ﬁhﬁg Mumans must have free will and that reward o punishment
must be in accord with the freely chosen actions of humans.

God by his nature always does what is best and this means
Allak is under restraint to do only what is resonably just and
therfore can™t do anything he wants to do, unless he wants to do
only what is just.

any doctrines which throw doubt on Allah®s justice are weong.

to other muslims it looked like they were puting limets on
Zod.

because Allah was merciful and compassionsate he was required

Lr



te send & revelation for ow salvation (the Gur®an)

They agreed that the Bwan was eternal and uncreasted.
=vil thern is human, not in God, as people have free choice. to
he human we nust be able to choose,

After some limited successe, the Mu'tazilah were decisivly
rejected by the Muslimes and passed oot of existence.

however, they made & permanent contribution by briming the
apparatus and approasch of Greek Philosphy into the service of
Islam and beginning the ECiéﬁCE of kalam {(theology). ie. the
sxience of the rational defernse of religious doctrine.

Urnity and justice of God.

Mig. real,. Allah, simple unity . can®t speak of divine

evil man has free will so is humamn trait.

ution follow Bur®an because Bod is just and gave revelation
Liren J =]

A

for salwvation.

al-psh’arl (d. 873)
began as a Mu’tazilabh but broke with them taking the
majm#ity viaw,
to upheld his own view he used the methods and vocabulary he

Mad learned from the Mu’tazihah.

al Ashari made use of the authority of the revelatin of the
praphet ratheér than of reason as the Mu'tazilah did.

his purposes were primarily defensive, to ward off the attachks
of those who guestionsd certaln aspects of traditional Islam.

he as a literalist in his attitude toward the declarations of




Pl guiran insisting that they must e taken for what they say.

Fre atfirmerd the reality of God's stitributes

arc uphald the
vision of God on the Last Day as & reality.  both of which the
Mu® tazidlah dended as contrary Lo reaason.

Fe had an anthropomorthic view of Sod since the Guean said so

ayd g that Good hae hands and that he sits upon bis Thrones,

Pt
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Bk the bands and the sitting are not Like those of bhuman belngs.

W one perisnces the divine atbtributes, 1t is really an

prperisnce  of Allab.

Thiegs e

attributes are life, kEnhowledge, powsr, will,
Mearing, sight, and speech.
whign Muman belings act 1t is allabh that cause them to act.

thus he came down on the side of predestination, & very strict

interpretation of 10 as can be found anveharea,

Mis doctrine of predestination grew out of his vivid

perception of the sovereignity of God which he would in no way
oo ol se, Me could not admit the existence of any power
alomgside God in the universe,

thus God causes huwman beings to think of his so bhumans are notb

Free moral agents.

At ah oreated unbelisef of the infidel and damnsd him For

Frowsver, al Asbhari still takes & middle position.

although all things, including human action, are predestined,
mar i responsibles for owhalt he doss.

it ods God who in reslity acts, but man acoguires the action and

aocauntalzil ity for it



this has puzzled muslim thinkers thru the ages since then.

The theological position enunciated by al-fsha-i has gained
the assent of the Qreat majority of Sunni Muslims, =so much so
that it is sometimes referred to as Islamic orthodody.

with but small differences his views are accepted as normative
by conservative Muslims to ouwr own time.

Ult. Con is pleasing Allabh in this life, social justice,‘aﬂd
follow the 8w an
| Hig. rel Allah, all irn all, when experience divine abttributes

(7 of them) it is allahk. allah causes people to act.

Hum. pred. €in. man is totally predestined in his action and
rthmught but may acquire right way to act. even evil action is of
allah.

splution follow the gu an to the letter.

Islamic Law

The most fundamental of all words in the Muslim religious
viuzabulary is &guidance (hudan).

it is this guidance in all the situations of 1ife that the
Muslim expects from hisg religioj.

in the boradest sense of general principles the law is spaoken
of as the Shari®ah a word meaning *the path to the water?

it designates the mgans by which one attains the gosl of
ITslam, the way of salvation is by keeping the law.

the Sheari*ah is thus & transcendental expression of the
eternal divne will for humans.

thus the Islam orF commitment which God demands is commitment

&




to following the shariab for in no other way can ore be pleasing
to God and escape his wrath.

man is a mere creature and cannot judge between right and
wrrong.  what is right is because God has decresd it and not a
aguestion of human rights or other natural bases of moral
judgement.

& law which represents the eternal will of the universe®s
craator is infallible and man®s attitude toward it showld be one
of humble submission.

islamic law touches all spheres of life including legal
concern, contracts, criminal matters, marriage and divorce as
wall as dress, fopdstuffs, ritual and even the forms of greeting
and couwrtesy .

the subject mater is divided into
Le obligations owing to Godf, such as the profession of
Faith, pertormance of prayver and other religious duties and
2. obligations owing to other men or all those things which
affect gndividuai and social morality, the conduct of state, stc.
all human activity is classified under one of five hesadings
thus showing that the shariah is indifferent to mothing.

actions are either obligatory (like confessing allah™s unity),
recommendad, permitted, disapproved but not oubright forbiddern,
like divorce, absclutely forbidden 1ike sating ﬁmrk"

Each person stands in an immediate relationship of

accountability with GBod and nene can substitute for amother.

the process of finding definite rules from broad principles is

7




what we know as jtirisprudence, in the Islamic case as £igh.

the word figh means understanding, and in connecticon with the
lwas it refers to two things.

first 1t is the nmame accorded the process of deriving
euplicit rules of law from the trﬁaﬁéamdemﬁal shari”ah and

second it is used for the result of that process, that is, for
the bpoks of rules compiled thru the jurists efforts.

thue one zpeaks of the "books of figh”

a person who is skilled in this is called & fagib.

The need for the dEVElgmeﬁt of & science of jurisprudence

came from the freguent unclarity of the revelations of the

qQuuir® ar.

al—-8Bhafi’i (b, 7&7) was a brilliant lawyer and polemicist who
thiru an extensive series ot writings amnalyzed and discussed the
rival opinions of juwriste.

he worked ocut a concise and clear theory of the sources or
rocts of Islamic law tho it was some time before his views were
gernerally acceplted.

in due course it won universal assent among Sunmi muslims.

he held that there were four roobs of the 1aw.

%

the first and most authoritative was the Buwr"an which no other
authority couwld supersede.
if on & given subject thlere are clear wranic commandments

these are ungualifiedly to prevail above evervthing slse.

however, there are few clear cut dictums in the Qur*an




the second source i=s the gsunnabh of the Prophet.

where it could be established on the basis of reliable reports
that the Frophet had acted or judged matters in a particular way,
such a precedent was not only trustworthy bul constituted an
obligation upon the Muslims to follow it.

it cannol be top strongly emphasized that the Muslim tendency
to look tb the past as a shorehouse of valid and rmormative
guidance is of the very essence of the Islamic mentalitv.

Al-Shafi’i cut through all confusion about these traditions by
maintaining against many opponents that the normative sunnah was
that of the Frophet and the Prophet alone. What must be sought
it Muhammad“s eMample, and those of all others are irrelevant.

the contents of the Prophet®s sunnah is kmmwn‘tm Muslims thru
a saries of oral reports about him which record his sayings,
doings, and implicit approbations.

These oral reports called a hadith were sifted through in
later centuries to determine what was suthentic.

thus emerged a science for the criticism and authentication of
hadith which as remained until today one of the central
preccoupations of Islamic learning.

In the late secqnd Islamic centwy thge criticism of hadith
and the effort to separate the true from the false came to
fruitian in certain carefull sifted collections that have an
autharity for all Sumnni Muslims second only to the Bur’an.

these are called the Bix sound Rooks of tradition . One
schiclar was said to bave sifted more than &8, #dd separate hadiith
Cin order to arrive at his collection of 2,762 which he congidered

5




authentically to have coms Ffrom the prophet.

this has mobos

pped muslims from omalkdng use of many abher

Wi bks o hadd the the fagih e Lesrned man Fang Freely bheouagh

it ko Fimd the hadith thet help him to solve whatever porblem may
e under consicderatlon.,

i omodern bimes Uhere has been an attack on the authaenticity
o the hadith from bhoth w/o and w/ the islamic camp.

some muslim refoarmers in o the 200h century have declaraed their

soeiom From the authority of hadith altogether.

e bhird source of legel guidance (iF the Bue'an and sunnah

o™t have an answer) is called the jma’ oo can of hhe

GRMMWILE Y.

ifodim locking at the past one discovers that the community at
Largs or dts most lesrned men have general ly agreed wpon a
doctrine or a preactice, he may take this consensus as sanotion,
provided alwavs that the consensus does not go agednst the Bue®an
[T AR Ty =1

the appsal to Diima underlines the Islamic attitude toward

the past Ffor o din the fimal analysis it dis anobher mame £or

foracdi bl o .

the fowrth and fimal sooce of Islamic law to be rescorted to only

i the above three cannot give guldance is Bivas or anslogical

ATLATIC.

this must be used only under the strictest control.
i some cliroumstances, it iz legitamate to extend the

1



implications of an explicit rule of law arrived at on the basis
of one of the three preceding sowces to cover a different bub
analogous situwation that is not specifically provided for.

for instance, the Buwanic probhibition of wine on the basis
of its being an intoxicant allows the fagih to judgalthaﬁ ot her
intoxicants are also to be forbidden.

also, it ié alright for a muslim to ride on & train or bus
since muhammad rode on a camel, which is analagous.

the principle of givas is by no means a license for
specllation or the exsrcise of personal opinion in legal matters
but must always proceed from a previocusly established ruld and
can in no way bPe innovative or serve to avgrturn judgements based
an The /ﬂlné‘u‘f&cu‘ﬁ T7red e heds<
ot of all the various distinct schools of law that bad emereged
by the thrid islamic centuwry., fouwr have swvived till taoday

among sunni Muslims it is the custom to adhere to one of these
¥our75chmmlﬁ which each man is free to choose for himself.

in content of their teachings there is very little difference
amorig them, differences being contingd for the most part to
certrain items of detail.

in many Muslim countrigs it was formerly the custom to
maintain Fel%gimuz courts with judges drawn from different
schoocls =0 that each man’s cause might be heard according to the
legal doctrine which he accepted.

gach school is associated with a certain region of the Tslamic
world where its acceptance has becoms customary for the majority
ot people.

11




iitibad is & term meaning to make & personal

judgement which was

acceptable for some time but a time came when the generality of

Muslims began to considere that the fundamental work of

erxpounding the law had been compleated. thus the “door of

ijtihad” was considered closed.

the duty of men was not to return to the souwrces of the law

but rather to accept as authoritative the opinions of the doctors

of the law.

although men lesrned in the law have always had freedom to

offer legal opinions on questions put to them, their task

been to sesk new directicons or principles in the law but
discover from the writings of the authoritative teachers

respective schools what resources may be brought to bear

guestion at hand.

the regullﬁ af the attitude has been to

make all later

O

has noab
only to

of their

the

wiriting on islamic law take the form of commentaries on earlier

works and so eftfectively to cut muslims off from fresh insights

into the basic souwces of Islamic pisty.

insistence that the "Door of ijtihad” is
ore of the pillars of islamic modernism.
many modernists see this closed attituds

cause for the failure of their community to

still open has

as perhaps the

kesp pace with

Fival ciwvilization that has come to dominate it.

for modernists, Islam is dynamic and progressive,

incorporationg in such principles as ijtihad the means for

12
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own perpetual self-regeneration and self-sdaption to new
circumstances.

for these men the very conssrvative attitude is a grave
misunderstanding of Islam which denies its very spirit.

there is no gquestion more frauvght with significance or more
hotly debated that that concerning the role whi;h the shari®abh

should play in the emergent national states of the Iszlamic world.

Islam in

The modern pericd as been marked by a reawakening of the
Muslim peoples

preceding the reawakerning was a long period of relative
derline which saw the Muslim nations outstripped and then
dominated by the rising civilization of Western Ewope and the
L.8. it is this fact, together with some elements internal to
the community that has created the sense of crisis and malaise.

The threelgraat Muslim empires were the Ottomon in Twkey and
the Mediterranean Basin, the Safawi in Persia and the Mughal in
India.

by the 19th century these were all dying. The British took
over India in the early 192th century and controlled it by 1848
when they crushed a revolution.

the British were established in Egyplt by 1882.

as & result of Tﬁrkeyﬂs defeal in WKW I, the eastern Arab

'regimnz also fell under Euwropean control

in 1216 the Svkes-Ficot agreement divided Greater Syria
between the kFrench and the British and allowed to Britaicn a kind

¢ o
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of tutelage over Irag.

In short, there was no important region of the Islamic world
that was untouched by European power of zafe from Earopean
colonization.

this decline disrupted traditional institutions and social
forms.

The sarliest efforts at religiocus reforms seem to have come
from an awargress of internal decay within Islam itsel+ rather

than from a response to the West.

The Wahhabi movement
@
pamed after bthe founder, "Abd al-Wahhab (17@2-1792) wher came

A
W \V to holdya very strict view of Islam that most closely

—

regeml ed
the position of the classical tradiionalist.

he was outraged at the great corruption pure Islamic
teaching and set about to purify the body politic of any foreign

elements.

his particular wrath fell onfiractices associated with Sufi

worship, especially the cdly of the saints.

He was thus not reall?/:N:;?m(m movement but an effort to

restore or revive th

ginuine Iﬁlgm\J{ the earliest generation,

the faith that ha

brought success, strenpghth and spiritual
blessing to the/early community.

they rejefted the givas {analogy) and the ;}ka {consensus of

m

community) and said only the Qur an and the Sunnal\are to be

o considered law.
1@ Wahhabis grew steadily and tho subdued at one poiwxt by

14




the Ottoman empire, gained a new lease on life in WWEL when "Abo

i

Suiud captured the city of Rivedbk” and resstablished

the o gdynasty, which rules Arabia Lo this day.

#Phhabi school but since WW LTI

the moderamnization of the
conartery .,

The major factor a0 bhisSchanges was the discovery of oil

neverthiel e ahbabism is thh

foremost attemplt at Islamic

Fanvival bhed” the modern world witnesesd

v wrtil Kobmand and has

frad rep@roussions in o every Telamic land.

Mubiammed  Talial

Ighal was the father of Fakistan-—ie, the spiritusl father.
e attenpted to synthasize o relate Islam to modern thought.

shudied at Dambadidoge and became & 1Lawyer. g wWas Lo e

b medtze, Fegal and the suadl

« bho he bad an aversion to
il el sm.
he believed that Islam bad remidies for the world s 1lls
mar: needed to cultivats his inate gresatness as a hiumean,

he advocated making the N. W, region of India into a Maslim

which it was.

Fris main book was Regonstruction of kB

Thovwght in Ls

it deals with the inner intuative experisnce tho it speaks in
soientific terms.

speaks of ohilosophical knowledge and religlous thought
feaeling that these are no opposaed.

135



in religious experience one experiences reality as a whole.
felt the human intellect is moving towards religious
Buperiesnce.
he ties in evoluticon saying even science is moving in the
direction of spiritueal understanding with the evolution of
knowledge, ta what the religious edperience has been all along.
EFod is the rational, directive, creative will behind the
universe. the ground of all exsperience-——perfect
individual ——infinite wealth of creation possiblilities, chamging
all the time in a continual becoming.
like energy he is above time——omnipobent——
he created +tinite sgos out of his own freedom.
in creation, evolution of humans means we get closer to
intuative knowing.
Tghal*s Wik, Con. was that humans need to aid the evolution
of consciousness to get closer to this intuative knowledge.
science is pushing us forward so what is needed is individual
gffort., one works out their own salvation.
good and evil are to help man develop.
Hell is the failure to live this life well., it is a state of
mind as i=s heaven which is success in living.
moslem cultwre underlies the universe.
Mubammed is the grestest intellect of all. but he is that
which we can &llbe.
life must evolve and we can be what he was too if we use our
"B CES .,
Islam is a concrete religion, it tells us we are to perfect

1&




owseslves by bthe use of ouw heads, knowledge, etc.

prayver is what relates us to the géal af intuative knowledge.
Im the book The Spirit of lgslam Savyid Amicr "Ali (1849-1728) puts
forth the follawing characteristics of modernist Isiam.

it has been called the Rible of Islamic modernism.

these characteristics arel

L. a srong sense of dyvanamism, i.e., that the meaning of
Islam in modern times is a call to actiont

2. & need to coujnter explicit or implicit criticism of Islam
arising out of he Western impact.

2. a preference for rational methods in the interpretation of
Feliglious doctrine with a tendency to deny suprrnatural,
legendary, or miraculous elemente in the tradition.

4. & romartic interpretation of Islamic history, particularly

r

of the earliest generations, that is part of the general defense
of Islam.,

. oan insistence upon the agreement between Islamic teachings
and those of science. i

6. a precccupation with the personality of the Frophet and &
tendemcy to exalt his moral and intellectusl gualities.

7. the identification of Islamic tesching with liberal and
humanitarian values compatible to the present age.

8. an anti-sufi attitude which looks upon later Islamic

mysticism as ohscwantist and the partial cause of Muslim

waeakness: and a




T, a rejection of the authority of the medieval legal schools

o achhere o Thelr methods.

are s redusal

the reswrgence of Mustim peoples i every spherae, nob just

0
e

ot bhe th centuwry.

raliglouws, ds one of bthe principal faocts
simoe WW I one countey after another has thrown ofd forelgn
clognimation and gained independenca.
The only major reglion controlled by non-muaslim powsr la Soviel
Cantral Asia where Islam is rapidly disappearing among bhe

LA gereEration.

i obhee countries, such as FPakistan, bthere have be

stisbaingd abttempts to work out the implications of ITslamnic

comnmi bment for social andd political Lidfe.

There s ne opaestion Dot what Telam iz making &an lmpact wpon

the worrld as a whole today whether with modernization or a
o fundamental roobs, as is ooowing in Tran and Egyvpt, nobt to

mertion Beleub.
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